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Abstract

The article discusses Rev. Benedict Herbest’s doubts about whe-
ther a printed exposition of faith be recommended to the faithful 
and how much the written word may support the teaching from the 
pulpit. Herbest (1531–1598) was a Polish Catholic priest, a vigoro-
us polemicist and a leading opponent of the local Reformation. He  
was the author of The Teaching of a Righteous Christian, a cate-
chism that was published in 1566 in Cracow. In terms of communi-
cativeness and pragmatic intentions, it outshines all other catechisms, 
both Catholic and Evangelical, that were addressed to a Polish reader-
ship in the sixteenth century. The dogmas are presented in the form 
of a dialogue between a priest and his lay interlocutor, a townsman. 
Despite employing this traditional form of explanation, the catechism 
shows how difficult it was to reconcile the need for a high-quality re-
ligious, print-disseminated clarification against the hoary tradition of 
oral instruction.
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The political and social changes that took place throughout 
the sixteenth century were fundamental for the development 
of the Polish-Lithuanian Commonwealth until it was parti-
tioned at the end of the eighteenth century. Sixteenth-centu-
ry political, economic and social transformations were more 
a continuation and fulfilment of processes initiated during the 
late Middle Ages, than a start of new radical changes. Undoubt-
edly, this was not the case in terms of culture. In short, Re-
naissance ideas inspired the material and spiritual culture of 
the higher social strata, that is, of the royal court, nobility, and  
of the upper echelons of gentry and townsfolk. At the same 
time, the majority of Polish society, especially peasants and 
residents of small towns, lived untouched by the new trends.1

The reformation of the Catholic Church was a major so-
cial problem for the kingdom, and the improvement of the 
quality of religious education played a crucial role in those 
reforms. Late mediaeval synodal minutes show that reaching 
every Christian in Poland with the rudiments of the faith was 
high on the agenda of the ecclesiastical authorities long before 
the Council of Trent (1545–1563).2 The need to intensify the  
teaching of the essentials was even greater in reaction to  
the Reformation novelties that had been spreading over the 
kingdom from the early 1520s onwards.3 The range and methods 
of religious instruction were a continuation of mediaeval prac-
tices. Throughout the sixteenth century, Polish synods repeated  
the rudiments of the faith according to De instructione con-
fessorum of 1444, which defined them as: memorizing the 
Lord’s Prayer and the Credo, refraining from work on Sun-
days and other holidays, and attending Mass on those days, 

1 For the most recent introduction, see FROST 2015; cf. MĄCZAK 1995; 
GIEROWSKI 1996. On the phenomenon of Christian Humanism in Poland, 
see HANUSIEWICZ-LAVALLEE 2011.

2 Cf. NOWAKOWSKA 2007, 72–93; NOWAKOWSKA 2011, 3–39; NOWA-
KOWSKA 2015, 125, 136–143.

3 For a detailed outline of the Reformation in Poland, see especially PTA-
SZYŃSKI 2015,KRIEGSEISEN 2016 and BEM 2020.
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participating in the annual confession and partaking of the 
Communion at Eastertide. It was a Christian’s duty to observe 
these tenets in order to remain exculpated before God.4

The hitherto research on popular late mediaeval culture 
has found that formalism was important in shaping mass reli-
gious consciousness. It was reduced to the repetition of rules 
and guidelines a good Christian should have in mind on their 
way to salvation. The programme of moulding communal be-
haviour did not necessarily accentuate faith and love; for its 
effectiveness was measured by obedience to church practices 
and doing good deeds. This generalisation is well-grounded. It 
is worth noticing, however, that confessional summæ, which 
were popular at the turn of mediaeval and modern times, rec-
ommended and supported a cure-of-souls that responded to in-
dividual needs. The authors of those manuals stressed a Chris-
tian’s personal responsibility for their choices.5

Printing was delivering undisputed benefits to the Catho-
lic Church in Poland on the verge of the modern epoch,6 al-
though it remains debatable how much the growing signifi-
cance of print in religious instruction was appreciated by the 
contemporaries. There is no doubt that in those decades ser-
monising and other forms of oral teaching dominated over 
handwritten and printed materials in terms of effectiveness, 
for the readership of this literature was limited by literacy and 
education. The confrontation of the oral and the written was in-
evitable, and could be frustrating at times, as this paper shows. 
It sheds light on how the Catholic clergy in sixteenth-century 
Poland explained the unwanted but inevitable necessity of turn-
ing to print as a means of religious instruction. This aspect of 

4 ROJEWSKI 1978, 168–170; BRUŹDZIŃSKI 1996, 137–138, 148; BYLINA 
2002, 46–66; LITAK 2004, 369–371.

5 CHAUNU 1989, 132–193; WIŚLICZ 2001, 19–23 and passim; BYLINA 
2002, 194 and passim; HAMM 2004; BRACHA 2013, 26–57; BRUŹDZIŃSKI 
2017, 236–246; BYLINA 2019.

6 See especially NOWAKOWSKA 2011, 3–39. For the use of various means 
of persuasion in religious propaganda, see PETTEGREE 2005.
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social changes in Poland on the verge of mediaeval and mod-
ern times has been given short shrift so far.7

Fifteenth-century synods declared the need for frequent 
vernacular sermonising to effectively explain the Bible and 
God’s precepts. Such systematic teaching could only take place, 
however, in the major cities. Their parishes were run by priests 
who were better educated and equipped with handwritten or 
printed sermon collections. Franciscans and Dominicans, who 
were based in prominent urban centres, not only preached in 
their own churches but also at local parish and collegiate ones. 
Nevertheless, although regular sermonising remained more 
of a synodal demand than a weekly obligation fulfilled by six-
teenth-century Polish clergy, the teaching of the rudiments of 
the faith must have been widespread.8

Some of the aforementioned summæ included catechetical 
teachings and the prayers every Christian should know ac-
cording to the aforementioned instruction of 1444. The sum-
mæ provided the clergy with moral comments in a way that 
not only facilitated intimate dialogue between the confessor 
and the penitent but also helped educate those gathered at 
church on Sunday. Thus, they played the same role as cat-
echisms.

In the sixteenth century, the catechism, that is, a plain ex-
position of Catholic or Evangelical dogma, increased in impor-
tance all over Europe. Amidst the ongoing denominational 
strife, catechisms were appreciated as an efficient tool of both 
education and confessional propaganda. The defence of the 
faith and the presentation of moral behaviour as guideposts 
showing the right way to salvation are features typical of these 
Catholic and Evangelical manuals. The numerous catechetic 
publications that were edited at that time form a wide variety 

7 See the interesting comments on the import, results and methodology 
of the research in ‘oral-written’ by ŚNIEŻKO 2008, 9–18; KALISZUK 2011, 
169–188.

8 BRACHA 2014, 177–194
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of religious literature, which includes thin pamphlets with just 
the rudiments of the faith as well as thick books of lavishly 
commented dogmas. These commentaries usually focus on 
the eschatological nature of man, which is shown through so-
cial realities well-known to their readers. This literature was 
addressed first and foremost to the clergy, but also to the 
educated section of the laity. Some of those catechetic manu-
als were similar to collections of thematic sermons in terms 
of their extensive narratives. Like confessional summæ, they 
were usually arranged in the form of dialogue, although this 
was not a strict rule.9

In the sixteenth century, ca. twenty Catholic catechisms 
were printed in Cracow, Poland, in an estimated fifty issues 
(twenty-eight in Latin, twenty-one in Polish, and one in Ger-
man). Most of these editions were reprints of popular foreign 
works. The large number of Latin catechisms suggests that 
they were mainly addressed to clergy. However, the language 
and the scope of information, surpassing the recommended 
minimum of basic instruction, allow one to assume that only 
a minority of clergy, that is those who were graduates of sec-
ondary school or university, could effectively profit from those 
prints. It is highly doubtful that the vast part of the clergy, 
whose mental horizons did not exceed elementary education, 
read such handbooks in Latin on a daily basis.

The first catechism in Polish was printed not earlier than 
1555, but no copy of this edition exists. Nevertheless, by the 
turn of the next century, eight such manuals had been pub-
lished, including a translation of the Roman Catechism (1568) 
and a translation of the Small Catechism by the Jesuit Peter 
Canisius (1570), some of them after having been reedited. The 
Small Catechism by Martin Luther, whose first German edi-
tion reached its readership in 1529, was translated into Polish 
and printed in Königsberg, Ducal Prussia, the next year. It had 

9 See especially PALMER WANDEL 2015.

The catechism by Benedykt Herbest…



118 Waldemar Kowalski

eleven editions by the end of the century. Moreover, thirteen 
other Evangelical catechisms were published in Polish during 
those decades. Some of those were translations, including the 
bestseller, the Large Catechism by the Lutheran theologian 
Johann Brenz (1556). Most of those catechisms were penned, 
however, by Reformed Evangelicals.10

This paper briefly outlines the concern some priests had to 
overcome before recommending a catechism to their flock, 
in contrast to the traditional and rudimentary oral teaching 
at church. The publication analysed here is The Teaching of 
a  Righteous Christian by Benedykt Herbest. This work is 
widely regarded as the first catechism originally written in 
Polish. It is 824 pages long, which means that it provides the 
reader with a  relatively extensive presentation of Catholic 
dogma. The long introduction is followed by the Credo, then 
About hope and the Lord’s prayer, and finally About love  
and the Lord’s precepts. The content corresponds with the 
three theological virtues, thereby paralleling how catechesis 
had been arranged by Thomas Aquinas.11

Benedykt Herbest (1531–1598) graduated with a BA from 
the University of Cracow in 1550. His first appointment was 
with an elementary school in Lviv, but in 1558 he returned to 
Cracow to run the school at the downtown parish of St Mary’s. 
Having been promoted to MA in Liberal Arts, he lectured at his 
alma mater. In the 1550s, he developed a reformed teaching 
programme for parish elementary schools. In 1563, he moved 
to Poznan, where was the rector of Lubrański Academy and 
got a stall at the local cathedral. It was probably at that time 
that he was ordained. In 1569, he joined the Jesuits in Bra-
niewo (Braunsberg), in northern Poland. In 1567, he published 
his first pamphlet against Anti-Trinitarians. The Teaching of 

10 For a broad introduction, see KOWALSKI 2017, 220–225. 
11 Cf. OSIAL 2013, 319–326, where a concise presentation of the discus-

sed catechism with reference to an earlier analysis of the bookish instruc-
tion problem. 
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a Righteous Christian was supplemented with his works on 
sacramentology, in which he discusses the Eucharist (1567) 
and baptism (1568). These pamphlets and his response to the 
evangelical Bohemian Brethren (1567), who had settled in 
Greater Poland, were written not only to defend Catholicism 
but also to support the cure-of-souls.12

This practical aspect is highlighted on the front page of his 
catechism. He addresses The Teaching of a Righteous Chris-
tian to clergy engaged in pastoral ministry as well as to the la-
ity. The book is a “safe” read and assuages any doubts about the 
faith. The author suggests that the reader follow the author’s 
lecture in the order given, but can also browse for particular 
topics. Accordingly, the catechism claims to be a must-read for 
all those getting ready to partake of the sacraments.

The introduction is addressed To honourable burgesses 
and all commoners, which results, one may assume, from the 
pastoral experience that the author had gained in the city. It 
is difficult to explicitly explain why he excludes the gentry. No 
calls for their special treatment as to religious education are 
known, and it remains unclear how this could have expanded 
or modified his argument. It is possible, however, that ongo-
ing heated disputes about the gentry’s financial responsibility 
of their parish clergy that antagonised these strata influenced 
Herbest’s decision. Arranging a  sermon in a way that best 
suited the auditorium’s expectations was a cardinal rule ev-
ery preacher had to observe. Although Herbest strongly em-
phasizes that he had taken the duty of writing his catechism 
mostly for “the common man”, it seems that here “common” is 
equivalent to “uneducated”. He explains that, although he gives 
only passing mention to some topics, he had no intention to 
omit anything the common man may find useful.

12 KOWALSKI 2016a, 14–19; KOWALSKI 2017, 222–223. On the religious 
Reformation in Greater Poland and the early Catholic reaction against it, see 
DWORZACZKOWA 2001; KIEC 2015, 19–37. 
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The Greek word “catechism” means oral teaching through 
questions and answers. Hence, it comes as no surprise that 
The Teaching of a Righteous Christian is a dialogue between 
a Priest and a Burgher. The dialogue could take place in pri-
vate. In those times, however, the usual occasion for teaching 
the rudiments of the faith was in public, to those gathered at 
church on a Sunday. The teaching was given as exhortation 
from the pulpit or from the altar and could take place before 
or during the mass. It seems, however, that, according to the 
synodal admonitions of the sixteenth century, the flock was 
addressed after the Gospel or after the Credo, which followed 
a  Gospel reading. The Decalogue, the Lord’s Prayer, Hail 
Mary and the Credo were commented on and repeated with 
the faithful. The salvific importance of the sacraments was also 
explained.13 The faithful expected these rudimentary teachings, 
however, some of them were eager to listen to extended and 
less routine, moving narratives. Sometimes those gathered re-
acted to the preacher’s words with questions and comments.14

The circumstances and motives that stood behind Herbest’s 
eponymous job are revealed at the beginning of the dialogue, 
in the subchapter titled About Polish books. The Burgher asks 
the Priest “to write some books that allow us to better remem-
ber your teaching and to serve our Lord more diligently”.15 
The Priest answers, however, “I am not willing to pen Polish 
books”.16 The reason is that the Lord’s words should be ex-
plained with the due respect and not anywhere, anyhow. The 
hitherto published books in Polish had given rise to wide-
spread sermonising at inns and revelries. Thus, the Priest’s 
answer must have been inspired by the destructive role of 
those prints whose authors, who, although they had not joined 

13 KUMOR 1968, 281; BYLINA 2002, 49–53; KOWALSKI 2003, 111–112; 
SKIERSKA 2003, 173–182.

14 BYLINA 2002, 72–73; BRACHA 2007, 117, 120; KOWALSKI 2016b, 
103–104.

15 HERBEST 1566, Ar.
16 HERBEST 1566, Ar.
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the Reformation, had openly criticised the social order of the 
Church. The Priest adds that people can talk about God, but 
with “great awe”.17 One cannot profess the Gospel, even if 
his soul is sordid with peccadilloes. The Priest has no doubt 
that discussions about faith between the wined and dined are, 
unfortunately, frequent. The more important reason for his 
hesitation, however, is that only the ordained are entitled to 
preach, and “the common folk must read God’s will from the 
preacher’s lips and not from books”.18 This was a widely shared 
conviction among the Church authorities in sixteenth-century 
Poland.19 The Burgher asks then: “Aren’t we worthy of having 
written books?”20 Half-heartedly, the Priest concedes to the lay-
man’s perusal of religious literature. He argues that it would be 
far better to learn the Bible from the clerics if it were not for 
the different standpoints within the clergy and for the “heretics 
who poison people with the venom of their books”.21 He de-
plores the detrimental change of the times when “even women 
talk about faith”.22 Therefore, let the common folk read books 
at home, but with the respect due to the preacher at church. 
Still the preacher transmits God’s voice, and the auditors should 
concentrate on the Lord and not on his clerical representative. 
This God-given authority of the preacher was a mediaeval 
heritage.23 Herbest reduces the recommended form of edu-
cating the flock to the following: “the pastor should teach, and 
the sheep should listen to his teaching”.24 According to Her-
best, the common people must not enter into discussions with 
“heretics”, which is a priestly task. Hence, because the Polish 
diocesan priesthood was in no way sufficiently well-prepared 

17 HERBEST 1566, Ar.
18 HERBEST 1566, Av.
19 HANUSIEWICZ-LAVALLEE 2016, 130.
20 HERBEST 1566, Ar.
21 HERBEST 1566, Ar.
22 HERBEST 1566, Aii r.
23 BRACHA 2007, 106.
24 HERBEST 1566, Aii r.
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to effectively repulse the surging wave of ‘heresy’, the synods 
restricted this duty to the better-educated clerics of religious 
orders.25

The Burgher assures his interlocutor that there are godly 
people, and they will obey that command. The Priest hopes 
this will be the case. He recommends books for home teach-
ing of children and servants because it is not always possible 
for them to attend Sunday Mass. In fact, it is most probable 
that the majority of urbanised Catholics visited their parish 
church on Sundays, which was not the case with peasants.26 
Herbest seems to be using the Priest’s arguments to convince 
himself that, nonetheless, there are positives in learning the 
faith from books. Undoubtedly, it is better to read a catechism 
at home than take part in binge drinking at the inn. The reoc-
curring thought that studying books may be salvific if they are 
“honestly” read, is echoed by the conviction that only priests 
have authority in matters of the faith. Therefore, it comes as 
a surprise to learn from the Priest that some of his fellow cler-
gymen do not expose “what is in books” to the faithful, and, 
as a result, become neither wiser nor godlier.27 Herbest must 
have been aware of the poor intellectual and spiritual condi-
tion of a vast number of parish clergy, especially of vicars.28 
Once again, however, he dispels his doubts and raises the main 
argument for book learning: no Catholic must stay unarmed 
in defence of their faith, which is validated by the Bible and 
Church Fathers. Still, there remains a  difference between 
church and home education. The father must humbly listen to 
the words coming from the pulpit to accurately repeat them 
at home and in the neighbourhood. The Priest resolutely re-
fuses to accept the Burgher’s suggestion that the Holy Spirit 

25 KOWALSKI 2001, 497.
26 WIŚLICZ 2001, 23–27; BYLINA 2002, 25–42, 195–199; SKIERSKA 2003, 

283 and passim.
27 HERBEST 1566, Aiii r.
28 Cf. WIŚLICZ 2001; BYLINA 2002, 44; KOWALSKI 2021.
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may inform lay people. Godly, spiritual inspiration of the laity  
was a belief shared by the aforementioned Bohemian Breth-
ren, an Evangelical community that had arrived in Poznan 
in 1548 and settled down in Greater Poland. Nevertheless, al-
though the Burgher does not stop assuring the Priest that he 
will hold this in his heart and that book learning is useful, the 
Priest remains sceptical, although he is at the same time under 
the pressure of Protestant propaganda.

These dilemmas must have accompanied Herbest through-
out his work. In the first chapter of his catechism, he admits 
that “what is said by a preacher, skips one’s memory soon, but 
books are memory’s reservoirs”.29 A few pages further, how-
ever, he praises the Burgher’s good knowledge of Scripture. 
The latter explains that he owes his knowledge to his father, 
who, although illiterate, knew the Bible by heart. In sixteenth-
century Poland, the distrust within the Roman Church towards 
laypeople, especially those of the lower reaches, who read re-
ligious works, must have been widespread. Rev. Jakub Wujek, 
the well-known Jesuit polemist expressed the same doubts and 
hesitations in 1573.30 Ca. 1553, the unshakable trust in the ben-
efits of oral teaching was expressed by an illiterate peasant, 
a character of a Catholic polemical pamphlet.31

The Priest often repeats that he refrains from entering 
into Bible teaching deeper than it is necessary to instruct “the 
common folk”. Thus, he remains faithful to the hoary tradi-
tion that requires a preacher to meet the intellectual level of 
his auditors, which does not mean, however, that they may be 
left with doubts. This is why the Priest often asks his interlocu-
tor whether he is grasping the topic that is being explained. 
A lecture must be concise. Herbest argues that “who writes 

29 HERBEST 1566, Aii v.
30 HANUSIEWICZ-LAVALLEE 2016, 130–131.
31 KOWALSKI 2019, 91–92.
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short, makes his words powerful. This is why we explain dif-
ficult words with plain ones”.32

The Burgher plays manifold roles in the dialogue. He gives 
arguments for the teaching of the commoners, but he also 
points to the line a preacher cannot cross. The Priest takes 
his student into advanced theological speculations when he 
comments on Jesus as the only mediator, however, he stops 
his lecture abruptly by saying, “but these talks are not for the 
common folk”.33 The Burgher relies on the Priest’s experi-
ence and often declares that he believes his mentor’s words, 
although sometimes he is unable to comprehend them thor-
oughly. The teaching about the Trinity is a case in point. The 
Burgher ceases the talk on filioque saying “It seems to me, 
a simple man, that this lecture is very silly”.34 Although in ex-
plaining the Trinitarian dogma, the Priest went far beyond the 
rudiments, he could not simplify it in the face of increasing 
Anti-Trinitarian propaganda. The critique allowed the Priest to 
disapprove of “those new know-it-alls”, that is, Anti-Trinitarians 
and Anabaptists.35

The dialogue is also a lesson directed toward the clergy so 
that they can refer to the life experiences of their flock. The 
discussion of the Apostolic succession and the hierarchy is an 
example. When the Priest says that Jesus gave his Apostles the 
power to absolve from sin, but they have already passed away, 
the Burgher responds that “authority never dies”.36 The Priest 
commends his wit and explains that God gives absolution 

32 HERBEST 1566, 56v.
33 HERBEST 1566, 28v.
34 HERBEST 1566, 13v. An explanation of the Trinitarian dogma to those 

gathered at church had always been a difficult task for a preacher; cf. BRA-
CHA 2007, 125–126.

35 HERBEST 1566, 13v. Although Anti-Trinitarian propaganda in sixteenth-
century Poland has been frequently noticed, neither the Catholic nor the 
Evangelical argumentation and its consequences have been studied suffi-
ciently; cf. KOŚCIELNY 2017. 

36 HERBEST 1566, 141v.
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through Catholic clerics. The Burgher finds this answer too 
complicated, however, for “a commoner”.37

Herbest’s catechism shows that at least some of the priestly 
elite in Poland were aware that a renewal of Church life must 
include active evangelism. This must stay mainly oral because 
the majority of Polish society was illiterate.38 There was, how-
ever, a social space large enough to believe in the beneficial ef-
fects of handbooks like the one penned by Herbest.39 Although 
he most probably had both lay and clerical readership, priests 
engaged in cure-of souls could profit most from studying the 
discussed manual. The results should be assessed with relation 
to individual achievements, which, unfortunately, is impossible 
due to the lack of relevant sources. Nevertheless, this book and 
similar pastoral guides must have played an important role in 
everyday parish work for a group of clergy vast enough to 
make the common people identify themselves with at least the 
rudimentary basics of Church teaching.

BIBLIOGRAPHY

Primary source
HERBEST 1566: B. Herbest, Nauka prawego chrześcijanina 

[The Teaching of a Righteous Christian], Kraków 1566.

Secondary sources
BEM 2020: K. Bem, Calvinism in the Polish Lithuanian 

Commonwealth 1548–1648: The Churches and the Faithful, 
Leiden–Boston 2020, St Andrews Studies in Reformation His-
tory.

37 HERBEST 1566, 141v.
38 In the second half of the sixteenth century, only ca. 17.5 per cent of men 

and ca. 4 per cent of women in southern Poland were able to write and/or 
read; URBAN 1977, 255.

39 This opinion is based, among others, on the findings of WYCZAŃSKI 
1976, 53, whose estimate for the years 1563–65 is ca. 12 per cent literate men 
in the Polish Crown. 

The catechism by Benedykt Herbest…



126 Waldemar Kowalski

BRACHA 2007: K. Bracha, Nauczanie kaznodziejskie 
w Polsce późnego średniowiecza: Sermones dominicales et 
festivales z tzw. kolekcji Piotra z Miłosławia [The Preacher’s 
Teaching in Late Mediaeval Poland: Sermones dominicales 
et festivales from the So Called Collection of Peter of Miło-
sław], Kielce 2007.

BRACHA 2013: K. Bracha, Casus pulchri de vitandis erro-
ribus conscientiæ puræ: orzeczenia kazuistyczne kanonistów 
i teologów krakowskich z XV w. [Casus pulchri de vitandis 
erroribus conscientiæ puræ: Casuistic Opinions of Fifteenth 
Century Cracow Canonists and Theologians], Warszawa 2013.

BRACHA 2014: K. Bracha, Commentaries on the Deca-
logue in the Late Middle Ages: Between Method and Cat-
echesis. Poland in the European Context, [in:] M. Mejor, 
K. Jażdżewska, A. Zajchowska (eds.), Glossæ – Scholia – Com-
mentarii. Studies on Commenting Texts in Antiquity and 
Middle Ages, Frankfurt am Main 2014, pp. 177–194.

BRUŹDZIŃSKI 1996: A. Bruździński, Działalność prymasa 
Stanisława Karnkowskiego w zakresie wprowadzania uchwał 
Soboru Trydenckiego w Polsce 1581–1603 [The Primate Stani-
sław Karnkowski’s Activity for the Implementation of the Tri-
dentine Statutes in Poland, 1581–1603], Kraków 1996, Rozpra-
wy Doktorskie – Papieska Akademia Teologiczna w Krakowie. 
Wydział Teologiczny [Doctoral Dissertations – The Pontifical 
Theological Academy. The Department of Theology].

BRUŹDZIŃSKI 2017: A. Bruździński, Penitencjały i sumy 
kazuistyczne w moralnym nauczaniu Kościoła w Polsce do 
połowy XVI wieku [Penitentials and Casuistic Summæ in the 
Moral Teaching of the Church in Poland by Mid-fifteenth 
Century], [in:] W. Walecki (ed.), Między teologią a duszpa-
sterstwem powszechnym na ziemiach Korony doby przed-
trydenckiej. Dziedzictwo średniowiecza i wyzwania XV–XVI 
wieku [Between Theology and the Common Cure-of-Soul 
in the Pre-Tridentine Kingdom of Poland: Mediaeval Heri-
tage and the Challenges of the Fifteenth and the Sixteenth 



127

Centuries], Warszawa 2017, Kultura Pierwszej Rzeczypospo-
litej w dialogu z Europą. Hermeneutyka wartości [The Culture 
of the Polish-Lithuanian Commonwealth in Dialogue with Eu-
rope: the Hermeneutics of Value], vol. 5, pp. 202–251.

BYLINA 2002: S. Bylina, Chrystianizacja wsi polskiej 
u schyłku średniowiecza [Christianisation of the Polish Vil-
lage in the Late Middle Ages], Warszawa 2002.

BYLINA 2019: S. Bylina, Religiousness in the Late Middle 
Ages: Christianity and Traditional Culture in Central and 
Eastern Europe in the Fourteenth and Fifteenth Centuries, 
transl. A. Shannon, Berlin–New York 2019.

CHAUNU 1989: P. Chaunu, Czas reform. Historia religii 
i cywilizacji (1250–1550) [The Time of the Reforms: A History 
of Religion and Civilisation (1250–1550)], transl. J. Grosfeld, 
Warszawa 1989.

DWORZACZKOWA 2001: J. Dworzaczkowa, Bracia czescy 
w Wielkopolsce w XVI i XVII wieku [The Bohemian Breth-
ren in Greater Poland in the Sixteenth and the Seventeenth 
Centuries], Warszawa 2001.

FROST 2015: R. Frost, The Oxford History of Poland-Lith-
uania, vol. I: The Making of the Polish-Lithuanian Union, 
1385–1569, Oxford 2015.

GIEROWSKI 1996: J.A. Gierowski, The Polish-Lithuanian 
Commonwealth in the XVIIIth Century: From Anarchy to 
Well-Organised State, Kraków 1996.

HAMM 2004: B. Hamm, The Reformation of Faith in 
the Context of Late Medieval Theology and Piety, R.J. Bast 
(ed.), Leiden–Boston 2004, Studies in the History of Christian 
Thought, vol. 110.

HANUSIEWICZ-LAVALLEE 2011: M. Hanusiewicz-Lavallee, 
Faith and Criticism. Christian Humanism in Early Modern 
Culture in Poland, [in:] M. Jaskuła, B. Buszewski, A. Sękowski, 
Z. Zagórski (eds.), Ethics and Humanism in European Sci-
ence, Environment and Culture, Kraków–Toruń–Lublin 2011, 
pp. 33–44.

The catechism by Benedykt Herbest…



128 Waldemar Kowalski

HANUSIEWICZ-LAVALLEE 2016: M. Hanusiewicz-Lavallee, 
Dawne i nowe. Tożsamość wyznaniowa katolików świeckich 
w potrydenckiej Rzeczypospolitej [The Old and the New: Self-
consciousness of the Catholic Laity in the Post-Tridentine 
Polish-Lithuanian Commonwealth], [in:] J. Dąbkowska-Kujko 
(ed.), Formowanie kultury katolickiej w dobie potrydenckiej. 
Powszechność i narodowość katolicyzmu polskiego [The For-
ming of Catholic Culture in the Post-Tridentine Epoch: The 
Universality and Nationality of Polish Catholicism], Warszawa 
2016, Kultura Pierwszej Rzeczypospolitej w dialogu z Europą. 
Hermeneutyka wartości [The Culture of the Polish-Lithuanian 
Commonwealth in Dialogue with Europe: The Hermeneutics 
of Value], vol. 6, pp. 103–144.

KALISZUK 2011: J. Kaliszuk, Przemiany społecznych 
funkcji pisma w późnym średniowieczu. Programy badaw-
cze i  ich rezultaty [The Social Changes in the Functions 
of Writing in the Later Middle Ages: The research Pro-
grammes and Their Results], [in:] S. Gawlas with the coopera-
tion of M.T. Szczepański (eds.), Historia społeczna późnego 
średniowiecza. Nowe badania [Social History of the Late 
Middle Ages: New Research], Warszawa 2011, pp. 169–188.

KIEC 2015: O. Kiec, Historia protestantyzmu w Poznaniu 
od XVI do XXI wieku [A History of Protestantism in Poznan 
from the Sixteenth through to the Twenty-first Century], 
Poznań 2015.

KOŚCIELNY 2017: P. Kościelny, Dzieje reformacji w Pol-
sce [A History of the Reformation in Poland], Warszawa 
2017.

KOWALSKI 2001: W. Kowalski, From the ‘Land of Diverse 
Sects’ to National Religion: Converts to Catholicism and Re-
formed Franciscans in Early Modern Poland, “Church His-
tory” 70 (2001), pp. 482–526.

KOWALSKI 2003: W. Kowalski, W epoce przedrozbiorowej 
[Before the Partitions], [in:] W. Kowalski, D. Olszewski, Para-
fia Trójcy Świętej w Jędrzejowie na tle dekanatu [The Holy 



129

Trinity Parish in Jędrzejów Against the Deanery], Kielce 
2003, pp. 15–226.

KOWALSKI 2016a: W. Kowalski, “Verily, This Is the Sheep-
fold of that Good Shepherd”: The Idea of the “True” Church 
in Sixteenth-Century Polish Catechisms, “Odrodzenie i Re-
formacja w Polsce” SI (2016), pp. 5–47.

KOWALSKI 2016b: W. Kowalski, Na cóż plewić? Wacław 
Potocki o kaznodziejstwie swych czasów [Any Sense in We-
eding? Wacław Potocki about Sermonizing in his Times], 
[in:] L. Michalska-Bracha, M. Przeniosło, B. Wojciechowska 
(eds.), Historia magistra vitæ est… Studia z dziejów społecz-
no-politycznych, gospodarczych i kulturalnych. Księga jubi-
leuszowa dedykowana prof. zw. dr. hab. Wiesławowi Caba-
nowi z okazji 45-lecia pracy zawodowej [Historia magistra 
vitæ est… Essays Dedicated to Prof. Wiesław Caban in Com-
memoration of His Fourty-five Years in Academia], Kielce 
2016, pp. 99–107.

KOWALSKI 2017: W. Kowalski, Man and God: The First 
Three Commandments in the Polish Catholic Catechisms  
of the 1560s–1570s, [in:] Y. Desplenter, J. Pieters, W. Melion 
(eds.), The Ten Commandments in Medieval and Early Mod-
ern Culture, Leiden–Boston 2017, Intersections. Interdisciplin-
ary studies in early modern culture, vol. 52, pp. 219–238.

KOWALSKI 2019: W. Kowalski, Model chrześcijańskiego 
postępowania w  świetle dwóch druków polemicznych 
z połowy XVI wieku [A Model of Christian Behaviour in the 
Light of Two Polemical Pamphlets from the Mid-Sixteenth 
Century], [in:] L. Harc, G. Wąs (eds.), Reformacja: między ideą 
a realizacją. Aspekty europejskie, polskie, śląskie [The Refor-
mation Between Idea and Implementation: European, Polish 
and Silesian Aspects], Kraków 2019. pp. 73–113.

KOWALSKI 2021: W. Kowalski, Trydenckie wyzwania 
a duszpasterstwo w kieleckiej parafii kolegiackiej drugiej 
połowy XVI wieku [The Tridentine Challenges and the Cure- 
of-souls in the Kielce Collegiate Parish in the Second Half 

The catechism by Benedykt Herbest…



130 Waldemar Kowalski

of the Sixteenth Century], [in:] P. Łozowski, R. Poniat (eds.), 
Jednostka, rodzina i  struktury społeczne w  perspektywie 
historycznej. Księga jubileuszowa dedykowana Profeso-
rowi Cezaremu Kuklo [The Individual, the Family and So-
cial Structures. A Festschrift for Professor Cezary Kuklo], 
Warszawa 2020, to be published.

KRIEGSEISEN 2016: W. Kriegseisen, Between State and 
Church. Confessional relations from Reformation to En-
lightenment. Poland – Lithuania – Germany – Netherland, 
Frankfurt–New York 2016 (Polish Studies Transdisciplinary 
Perspectives, 1).

KUMOR 1968: B. Kumor (ed.), Nieznane Ordinationes et 
Decreta synodu kurzelowskiego z 6–8 VI. 1617 r. [The Un-
known Ordinationes et Decreta of the Synod Held in Kur-
zelów from 6 to 8 June 1617], “Prawo Kanoniczne” 11 (1968), 
pp. 276–312.

LITAK 2004: S. Litak, Parafie w Rzeczypospolitej w XVI–
XVIII wieku. Struktura, funkcje społeczno-religijne i eduka-
cyjne [The Parish in the Polish-Lithuanian Commonwealth in 
the Sixteenth–Eighteenth Centuries: The Structure, Socio-Re-
ligious and Educational Roles], Dzieje chrześcijaństwa Polski 
i Rzeczypospolitej Obojga Narodów [A History of Christianity 
in Poland and in the Commonwealth of the Two Nations], 2, 
Lublin 2004.

MĄCZAK 1995: A. Mączak, Money, Prices, and Power in 
Poland, 16–17th Centuries: a Comparative Approach, Alder-
shot, Hampshire–Brookfield, Vt. 1995.

MELLER 2004: K. Meller, “Noc przeszła, a dzień się przy-
bliżył”. Studia o  polskim piśmiennictwie reformacyjnym 
XVI wieku [“The Night Passed and the Day Brought Near”: 
Studies in Sixteenth-century Polish Reformation Literature], 
Poznań 2004.

NOWAKOWSKA 2007: N. Nowakowska, Church, State and 
Dynasty in Renaissance Poland: The Career of Cardinal 



131

Fryderyk Jagiellon (1468–1503), Aldershot, Hampshire–Burl-
ington, Vt. 2007, Catholic Christendom, 1300–1700.

NOWAKOWSKA 2011: N. Nowakowska, From Strassburg 
to Trent: Bishops, Printing and Liturgical Reform in the Fif-
teenth Century, “Past and Present” 213 (2011), pp. 3–39.

NOWAKOWSKA 2015: N. Nowakowska, Reform Before 
Reform? Religious Currents in Central Europe ca. 1500, [in:] 
H. Louthan, G. Murdock (eds.), A Companion to the Reforma-
tion in Central Europe, Leiden–Boston 2015, Brill’s Compan-
ions to the Christian Tradition, vol. 61, pp. 121–143.

OSIAL 2013: W. Osial, Historia katechizmu. Geneza i roz-
wój katechizmu w Kościele katolickim od I do XVI wieku 
[A History of the Catechism: The Origin and Development 
of the Catechism in the Catholic Church from the First 
through to the Sixteenth Century], Warszawa 2013, Studia 
i rozprawy Towarzystwa Naukowego Franciszka Salezego.

PALMER WANDEL 2015: L. Palmer Wandel, Reading Cat-
echisms, Teaching Religion, Leiden–Boston 2015, Brill’s Stud-
ies on Art, Art History, and Intellectual History, vol. 250/11.

PETTEGREE 2005: A. Pettegree, Reformation and the Cul-
ture of Persuasion, Cambridge 2005.

PTASZYŃSKI 2015: W. Ptaszyński, The Polish-Lithuanian 
Commonwealth, [in:] H. Louthan, G. Murdock (eds.), A Com-
panion to the Reformation in Central Europe, Leiden–Boston 
2015, Brill’s Companions to the Christian Tradition, vol. 61, 
pp. 40–67.

ROJEWSKI 1978: A. Rojewski, Życie liturgiczne wiernych 
archidiakonatu dobrzyńskiego w świetle akt wizytacji bisku-
pich z lat 1597–1609 [The Liturgical Life of the Faithful in the 
Dobrzyń Archdeaconry in Light of the Episcopal Visitations 
of 1597–1609], “Studia Płockie” 6 (1978), pp. 167–197.

SKIERSKA 2003: I. Skierska, Obowiązek mszalny 
w średniowiecznej Polsce [The Mass Attendance Obligation 
in Mediaeval Poland], Warszawa 2003.

The catechism by Benedykt Herbest…



132 Waldemar Kowalski

ŚNIEŻKO 2008: D. Śnieżko, Pismo i głos: historia i lite-
ratura [Writing and Voice: History and Literature], “Teksty 
Drugie” 1–2 (2008), pp. 9–18.

URBAN 1977: W. Urban, Umiejętność pisania w Małopol-
sce w drugiej połowie XVI wieku [Literacy in Lesser Poland 
in the Second Half of the 16th Century], “Przegląd Historycz-
ny” 68 (1977), pp. 231–256.

WIŚLICZ 2001: Zarobić na duszne zbawienie. Religijność 
chłopów małopolskich od połowy XVI do końca XVIII wieku 
[To Earn Soul Salvation: The Religiosity of Lesser Poland’s 
Peasants from the Mid-Sixteenth through to the End of the 
Eighteenth Century], Warszawa 2001.

WYCZAŃSKI 1976: A. Wyczański, Oświata a pozycja spo-
łeczna w Polsce XVI stulecia. Próba oceny umiejętności pisa-
nia szlachty województwa krakowskiego w drugiej połowie 
XVI w. [Education and Social Position in Sixteenth-centu-
ry Poland: A Tentative Appraisal of the Writing Ability of 
the Cracow Palatinate Gentry in the Second Half of the 
Sixteenth Century], [in:] A. Wyczański (ed.), Społeczeństwo 
staropolskie, vol. 1, Warszawa 1976, pp. 27–55.


