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Abstract

References to Ptolemy VI and Ptolemy VIII of Egypt in the First and Second Books of Macca-
bees are relatively sparse. However, Philometor and his brother were definitely involved in the
events portrayed in these Hasmonean reflections on a recent past. Although Mattathias’ descend-
ants may appear less central in a literary analysis focused on the Ptolemies in 1 and 2 Maccabees,
they remain significant as they embody the “authorial present” of both books.
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For M.P.

Introduction

This paper explores the references to Ptolemy VI Philometor and Ptolemy VIII Euer-
getes 11 of Egypt in the First and Second Books of Maccabees. The reigns of these two

Lagid brothers, spanning from 180 to 116 BC in total, align with the events depicted

in these Hasmonean texts. Although the dynasty of Mattathias’ descendants might ap-
pear to recede into the background in a literary analysis centered on a few Ptolemaic

references in 1 and 2 Maccabees, they are, in fact, essential, as they represent the “au-
thorial present” of both works.
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In 1 Maccabees—“a dynastic history of the Hasmoneans'—the striking opening
and premise embed the specific history within a broader narrative that is teleologically
ordered. This early glimpse into the post-Alexander age provides a coherence that justi-
fies the scope of this study, where the grand history of the Ptolemies, carefully selected,
intersects with the sacred history of the Jews, offering a literary reframing of the Has-
monean period. The examination of Ptolemaic memory in 2 Maccabees—whose differ-
ences from 1 Maccabees warrant careful consideration—further aids in contextualizing
this memory.

1 Maccabees

The Gentile model of kingship from which this research begins appears intrinsically—
and grandiloquently—negative. The stark and unforgiving incipit of 1 Maccabees offers
a negative characterization of Alexander the Great and the historical phase that perceiv-
edly began with him. As a religious, factual, and local history, 1 Maccabees opens with
a literarily accomplished sketch of Alexander’s meteoric and disquieting career and the
image of his pride-swollen heart (Oyd0On kai £xnpON 7 kapdia avtod)? and ends with
the pride-swollen heart (OymOn 7 kapdia avtod)® of the man who orchestrated Simon
Maccabee’s murder in 135 BC.# In particular, it is noted that, after several battles, sei-
zures, and the submission of y®pai, £0vn, and local powers, the earth fell silent before
Alexander and his pride-swollen heart Movyocev 1 7 Evodmiov avtod, Kol Vydon, Kol
€mMpOn 1 kapdia avtod)—a striking synecdoche. Upon realizing he was nearing death,
he divided the kingdom among his most honored officers, who had been raised with him
from youth. They donned the diadems, as did their sons for many years (kai oi vioi a0tV
omicm otV £Tn TOALN), resulting in a proliferation, like a “plethora,” of evils on earth
(koi émAn0vvay kaka &v T yi).

From the book’s final lines, one infers that the anonymous® author of the lost origi-
nal Hebrew, which survives in Greek,” composed his history of the Hasmonean uprising®

' Momigliano 1975a, 105-106.

2 1 Macc 1:3.

3 1 Macc 16:13.

4 The incipit also says that “the earth fell silent before” Alexander (flc0yacev 1| Y7 évdnTiov ovToD).
Notably, the same synecdoche describes Demetrius I of Syria’s intimidating power at 11:38 and 52. For the
figures of speech in 1 Maccabees see, in general, Tilly 2015.

> 1 Macc 1:9. See Troiani 2008, 348-349; Kleczar 2017; Darshan 2017; Kleczar 2018, 379, 381-383, 385:

“Alexander as a starting point of a period of time which would end with the ascension of Antiochus and
finally, in the long term, lead to the triumph of God and the end of days;” Nawotka 2018; Schwartz 2022,
151-154 and Amitay 2022, 116 pace Klgczar. See also Cosm. Indicopl. 11 68, commenting on this passage.

¢ For his anonymity, see Troiani 2008, 347-348.

7 See Schwartz 2022, 39-43.

8 See, notably, Bickermann 1937 (English translation with Addenda: Bickerman 2007, vol. 2, 1025—
1146); Niese 1900; Fischer 1980; Goldstein 1989; Derfler 1989; Bar-Kochva 2002; Zsengellér — Xeravits 2007
and Avemarie et al. 2017, Trampedach 2012; Bernhardt 2017 and Schwartz 2022, 51-64. See also, notably,
Schenk von Stauffenberg 1972; Signori 2012.
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around the end of the life of Simon’s successor, John Hyrcanus (104 BC).’ Thus, 50 to
60 years elapsed between Antiochus I'V’s death and this anonymous imitation of the
ancient chronicles of Israel (Joshua, Judges, Samuel, Kings, and Chronicles)."® This ac-
complished historian and occasional poet," who already quoted Daniel as a sacred text,'?
could only witness the latest events he exposed—if he witnessed them at all. It is note-
worthy that he refers readers to other works (1600 tadta yéypomton £mi BipAie Muepdv
apyrepwovvng)? or indirectly hypothesizes them' in addition to quoting official (origi-
nal?) documents." It is known that this nationalist and “ardent partisan™'® or even court
chronicler'” of the Hasmoneans'® had access to the Temple archives' and (not necessarily
accurate®) rumors about the kings. Although the author believed he lived in an age de-
void of prophets,?' there is no evidence of his hypothesized membership in groups such
as the Sadducees or the Hasideans. Nonetheless, it is evident that his book’s “rhetoric
and conceptual world are essentially those of Deuteronomy and the Deuteronomic au-
thors or redactors of these biblical histories.”*

Origen, quoted by Eusebius, rendered the original Hebrew title of Mokkafaiwv
A’ as Zoppndoafavaiel.?® A hypothetical yet insightful interpretation of this ghost word
is “Book of the Dynasty of Those Who Rebelled on God’s Behalf.”’** Furthermore, it has
been noted that both 1 and 2 Maccabees reflect, through scriptural models, “the later at-
mosphere” of an “independent and expansionist” Judea.” However, the two works should

° Niese 1900, 276-293; Momigliano 1931, 35-36; Penna 1953, 15-16; Momigliano 1975a, 103; Goldstein
1976, 62—64; Schunck 1980, 292; Mazzarino 1990, vol. 2, 348-349; vol. 3, 57, assuming allusions to C. Marius
(1 Macc 8:16) and the Roman victory over the Cimbri (8:4), and Baronowski 2011, 54 (103—90 BC). Schwartz
1991, 33-38 argued for 130 BC on the basis that “even an arch-conservative writing around 100 B.C.E. could
not have ignored John Hyrcanus’ greatest achievements, his annexation of I[dumaea and Samaritis.” But see
now Schwartz 2022, 7-8 (ca. 110 BC). See also Attridge 1984, 171-176.

10" On imitation and sources, see Niese 1900, 461-465, 506—509; Penna 1953, 9—-11; Goldstein 1976, 4-9,
37-54, 90-103; Schwartz 1991, 30-31; Troiani 2008, 352; Borchardt 2009; Tilly 2015, 388-389; Choi 2020.

1 Macc 1:26-28; 11:37-40; 2:8—13; 3:3-9; 3:45; 14:4-15, echoing the Psalms and Lamentations. See
Penna 1953, 9; Goldstein 1976, 21; Goldstein 1983, 30-32.

121 Macc 2:59-60.

31 Macc 16:23-24.

141 Macc 9:22.

151 Macc 5:10-13; 8:23-32; 10:3-6, 18-20, 25-45; 11.30-37; 2:6-18, 20-23; 13:36-40; 14:20-23, 27—
45; 15:2-9, 16-21. See Niese 1900, 453—454; Bickermann 1930; Momigliano 1931, 141-170; Penna 1953, 10;
Gauger 1977, 153-328; Ehling 2008, 57; Troiani 2008, 358.

1 Goldstein 1976, 21. See also Troiani 2008, 355-356. For Jewish nationalism in the Greco-Roman
period see, in general, Farmer 1956.

17 Schunck 1980, 292.

18 See, in general, Dabrowa 2010.

191 Macc 8:22; 11:37; 14:49; 15:24. See Penna 1953, 10; Schunck 1980, 291.

20 Contra, see Schwartz 2022, 8: “A provincial Judean origin is also suggested [...] by the author’s
evident lack of familiarity with the Hellenistic world.”

2l 1 Macc 4:46; 11:27; 14:41. See Troiani 2008, 356.

22 Schwartz 1991, 30-31.

2 Eus. Hist eccl. 6.2.

24 See Goldstein 1975; Schwartz 2022, 3—4. For the title, see also Niese 1900, 269; Penna 1953, 5-7;
Goldstein 1976, 14—15; Schunck 1980, 289.

2 Momigliano 1975a, 105. See also Schwartz 1991; Berthelot 2014; Eckhardt 2016.
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not be considered unitary and consequential. A significant difference in their historical
perspectives lies precisely their authors’ attitude towards Divine Providence and Scrip-
ture. As noted by Schwartz,

2 Maccabees is affected only minimally by biblical language and style, but it is permeated by be-
lief in divine providence and double causality; its story is one of sin and atonement; and it is full
of references to God, heaven, prayers, miracles, angels, efficient divine providence, and resur-
rection. In contrast, 1 Maccabees, although full of biblical language and style, has, as noted, only
a few references to “heaven” and prayers.?

As independent emplotments of the “enigma of Antiochus’ persecution”’ and its “Hellen-
istic model,”*® 1 and 2 Maccabees should not be viewed as formal counterparts to 1 and
2 Samuel, 1 and 2 Kings, and 1 and 2 Chronicles. Instead, they are two continuous
and ethnopoetical professions of faith, filled with military events and political intrigues
that serve as a litany of God’s intervention and the power of orthodoxy® in history. This
is exemplified in the semantic architecture of the battles at the Ascent of Lebonah, Beth
Horon, Emmaus, and Beth Zur, which were preparatory to the 164 BC purification of the
Temple, as well as the war against Bacchides and interactions®® with Alexander I Balas,
Demetrius II, Diodotus Tryphon, and finally, Antiochus VII.

The non-Greek and non-Hellenized author of 1 Maccabees posited that God had
chastised His people® for succumbing (e0d6kncav) to foreign customs® while also as-
sisting the champions of orthodoxy. Among the various profanations and as their cause,
the author was particularly indignant at Antiochus IV’s desire to dilute the Chosen Peo-
ple into a single nation (Zypayev 6 Baciledg mhomn Th Paciieio adTod elvon mavTag gig
Aaov Evay).?3

The sinful root (pila apoptmrog)** known as Antiochus Epiphanes is introduced as the
son of King Antiochus and a former hostage of the Romans (d¢ fjv pmpo. év Popun),*s who

26 Schwartz 2022, 35 (see, in general, 24-36). See also Niese 1900, 270-273, 460, 465; Momigliano 1931,
47-48; Goldstein 1976, 33; Mazzarino 1990, vol. 2, 230-232. Nevertheless, the characters in 1 Maccabees
pray to God (3:18-19; 4:10—11, 33; 9:48; 11:71; 16:3) and trust in him (3:20-22, 46-53; 4:30-33; 12:15). See
also Schunck 1980, 293; Goldstein 1983, 37—41, 48 on the hypothesis of a common source Troiani 2008.

27 So Weitzman 2004. See also Momigliano 1975a, 105-106 (“The First Book of Maccabees is a dynastic
history of the Hasmoneans and presents an incoherent and contradictory view of the policy of Antiochus IV”).
See already Niese 1900, 453: chapters 17 run parallel to 2 Maccabees and give a reasonably detailed history
of the first eight/nine years of the uprising, while Chapters 8—16 cover the following 25 years in a much
more sparse presentation. For the persecution see, in general, Motzo 1924, 101-128; van ’t Hof 1955, 82—
96; Moerkholm 1966, 135-165; Bringmann 1983; Goldstein 1983, 84—112; Will — Orrieux 1986, 113-175;
Schwartz 2001; Mittag 2006, 225-281; Honigman 2014, 229-258; Bernhardt 2017.

% See, notably, Troiani 2003, esp. 225-226. See, in general, Goldstein 2020, 3-32 (§ “Jewish Acceptance
and Rejection of Hellenism”).

2 1 Macc 2:59-60; 4:9-10, 30, 55; 12:15.

3 Penna 1965, 151-161.

311 Macc 1:64.

32 1 Macc 1:11-15, 43-53. See Williams 2001.

3 1 Macc 1:41.

3 Tilly 2015, 395-396.

3 1 Macc 1:10. All translations are from Schwartz 2022.
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are notably praised in Chapter 8. In my opinion, these two notations combined suggest
an unflattering allusion to Magnesia. Furthermore, the narrative of 1 Maccabees is “dy-
nastically” paced,” detailing the exploits of Mattathias and his three sons, who led the
resistance in succession: Judas (167-160 BC), Jonathan (160—143), and Simon (143—-135).
What, then, is the place of the Lagids in this 40-year epic of the Hasmonean dynasty?*®
The lords of Egypt enter the history of the Maccabees as victims of Antiochus [V’s
expansionism in Chapter 1. From a dramatic perspective, they primarily serve to consoli-
date his kingdom and encircle of Israel.*” In my view, this serves as a rhetorical counterpart
to what Weitzman realistically observed about the “enigma” of the persecution narrative:

The sacrilegious king who robs temples and interferes in tradition—the opposite of what a good
king was supposed to do—was a stereotypical role imposed literarily on kings by those who
would supplant them. The real Antiochus almost certainly acted in ways that justified his repu-
tation, and to the extent that he did so, he made it easier for his memory to be framed within plot
line. But that Antiochus remains inaccessible, his behavior impossible to understand within the
political and cultural norms of the Hellenistic world. Far less inexplicable than the real king’s sac-
rileges is the recounting of those sacrileges in texts such as 1 Maccabees, an act of emplotment
with many precedents in earlier literary history and with clear political benefits for those framed
in story as the restorers of tradition.*’

The account of the invasion in 170/69 BC follows somewhat abruptly after the indignant
portrayal of Antiochus I'V’s* rise and the active collaboration of certain renegades.** These
individuals are characterized as unorthodox and xenophilic.* They are often referred
to with an expression that translates the Hebrew “sons of Belial” (%2 =32), or the “trans-
gressors of the Law” (vioi mapdavopor).** Here, the Law is understood as the exclusive®
prerogative of the Jews. The covenant (51001kn) sought with the polytheists represents
an unholy reversal of the ancient covenant with God, using the same term.* Antiochus
is labeled a “sinful root” because his rise, amidst the “plethora” of evils initiated by Alex-
ander and his successors (EmAnBvvav kokd €v T y1j), direct leads to the apostasy of those

3 Niese 1900, 501-502; Bickermann 1930, 358-359; Sordi 1975; Gruen 1984, 745-751; Mandell 1991;
Troiani 2008, 356-357; Baronowski 2011, 54-55; MacRae 2016; Coskun 2018. For the historical context see,
in general, Shatzman 2001, 25-38.

37 For the structure of 1 Maccabees, see Williams 1999; Schwartz 2022, 6—7. For a synopsis, see Penna
1953, 8-9; Goldstein 1976, 4-12; Honigman 2014, 405—408.

3 For possible “Egyptian” traits in the depiction of the Hasmoneans, see van Henten 2001; van Henten 2007.

3 1 Macc 1:16-20. For the Sixth Syrian War in the books of the Maccabees see, in general, Parker
2020, 45-49.

40 Weitzman 2004, 234. See also Honigman 2014, 229-258.

4 See, in general, Niese 1900, 466—468; Penna 1953, 12; Goldstein 1976, 104—-160; Lorein 2001;
Weitzman 2004.

4 See, in general, Goldstein 1976, 64—89; Troiani 2008, 352-354; Eckhardt 2016, 58—62.

4 1 do not call them here with the specific term ‘EAAnvictai, as it does not belong to 1 Macc and does
not convey the meaning desired by the author. See 2 Macc 4:13 instead. For the absence of EAAnviopog from
1 Maccabees, see Troiani 2008, 352—354 speaking of “conformism” and “globalization” instead.

4 E.g., Deut. XIII,14. See Penna 1953, 13; Schwartz 2022, 155-156.

4 See, e.g., Ps. CXLVII 20: “He has done this for no other nation; they do not know his laws.”

4 See Penna 1965.
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who “abandoned the holy covenant” (dréotnoav amd dabnkng ayiog).*” The term “sin-
ful root” likely echoes a passage in Daniel, where Antiochus is described as vile (7).
In contrast, the Egyptian dynasts are notably absent from the narrative of apostasy.

Interestingly, the renegades set out to bridge the separation from the polytheists (peta
v £0vidv),* viewing this separation as a source of evil (611 &’ fi¢ xopicOnuey dn’
ad TV 0peV NUAC Kakd ToAld), perhaps reflecting a perception of material backward-
ness.” This represents a reversal of the nature of the koxé mentioned at the beginning
and revives the motif found in Jer. XLIV, particularly verses 1519, regarding the Jews
of Egypt who were willing to worship the Queen of Heaven.*' In that context, the belief
was that the foreign goddess granted material favors to the Jews.> Similarly, the traitors
around 170 BC petitioned Antiochus IV to repeal ethnic privileges,” built a gymnasium
in Jerusalem,** and managed to conceal their circumcision.”® They may have aspired to at-
tend the gymnasium without clothing.*® Chapter 1 thoroughly details the Seleucid violence
against the people and the desecration of the Temple, culminating in the 167 BC erection
of the idol, referred to as the “abomination of desolation” (BééAvypa épnumdcewc).’” This
phrase is again a quotation from Daniel.*®

The only interlude in this crucial Chapter 1 is a brief reference to the first invasion
of Egypt. While it may seem like a juxtaposed digression, it adds Ptolemy VI to the list
of Antiochus IV’s victims. The text indicates that the Seleucid aimed to conquer Egypt®
to establish a dual monarchy. This represents a “maximalist” interpretation of his ambi-
tions regarding the legacy of the Lagids—which is consistent from a literary standpoint.
Likewise, the hyperbolic®® means deployed—including elephants®—and battle against
Philometor, along with the extent of the Egyptian defeat, seem to have impressed the
author without diverting him from the main narrative.

Kai nropndodn 1 Pacireio évomiov Avtidxov kai vrérafev Paciieboat yiig Alydntov, dnmg
Baoilevon éni tag dvo Paoireing. 7 kai eiofilOev gig Afyvrtov év Syho Papsel, &v Gppooty Kol
ELépaoty Kol év inmedoty Kol v 6TOA® peyblo *® kol cvvestioato tolepov npog ITtodepaiov
Baociiéo Alyvmtov: kai évetpann [Itodepoioc dnod Tpocsm®Tov avTOD Kol EPuYEV Kol ETEGOV
tpavpatiot toAloi. ¥ kai kateAdBovto TG TOLELG TOG OXLPAG £V YT AlydmT® Kol ELafev T oKDAN

471 Macc 1:15.

4 Dan. XI 21. See above. For Daniel and 1 Maccabees, see Goldstein 1976, 42-54.

4 Klawans 1995; Rosen-Zvi 2016.

30 So Penna 1965, 162.

1 See Penna 1965, 162. For Jeremiah in 1 Macc, see Lange 2017, 210-216.

52 For the Queen of Heaven, see Lemonnyer 1910.

3 So Penna 1953, 48 on the basis of Antiochus III’s concessions in Josephus, AJ 12.142. See also
Goldstein 1976, 200.

3 Laemmer 1972; Mazzucchi 2009.

3 Beek 2021.

% So Penna 1953, 49. See also Goldstein 1976, 200; Schwartz 2022, 157-159.

37 1 Macc 1:54.

% Dan. VIII.13; 1X.27; XI.31; XIL.11. For a notable quotation, see anche Matt. 24.15 and Mark 13.14.

% Otto 1934, 34 fn. 2.

0 Otto 1934, 46 fn. 3.

" However, the description of their use is postponed to 1 Macc 6:34-37 (the Battle of Beth Zechariah
between Judas Maccabaeus and Lysias).
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v1ig Alyomtov. 2 kai énéotpeyev Avtioyog petd 10 matdéat Alyvmtov v 1@ £KotooTd Kol
TE0COPOKOOTY Kol Tpite Etel kai avePN €ml Iopan kol avépn eig Iepoodrvpa v Oxhw Papel.?

The portrayal of events aligns closely with that of Daniel, reflecting an overall “Judean
point of view, according to which only two Hellenistic kingdoms were relevant.”** More
precisely, the extent of Philometor’s defeat is conveyed by the expression, taken from the
ancient chronicles,* that “Ptolemy was defeated from his face,” meaning before Antio-
chus (évetpann IMrolepaiog 4md tpocdnov avtod).* The anonymous historian either ig-
nored or chose to overlook the tradition regarding the catastrophic reconquista attempted
by Philometor’s regents as the fuse that ignited the conflict. However, the brief interlude
on the Sixth Syrian War is motivated by the historian’s general meticulousness®® regarding
chronology. Precise dates expressed in the Seleucid era®” punctuate the entire narrative.®
On the other hand, accuracy does not take precedence over functionality. While the con-
tinuation and conclusion of the war are present in Daniel, they are notably absent from
1 Maccabees. Similarly, 2 Maccabees does not provide a complete account of the war,
in our eyes. The author likely chose to remain silent about the second invasion to avoid
disrupting the narrative of crucial contemporary events in Judea. Fueled by zeal for the
Law (¢MAwoev 1® vou®), Mattathias was inaugurating a dialectical reversal of the book’s
fundamental antithesis: “Let everyone who is zealous for the law and supports the cov-
enant come out with me!” (g 6 (NA®dV @ VOL® Kol iIoTdV dadnkny ££elBétm Omicw
nov).”” This may involve factual knowledge that differs significantly from our own.

The king of Egypt reappears in Chapters 10 and 11, nearly 20 years later.”” These
chapters contain two lengthy and closely related sections—wvv. 51-66 and 1-19—ad-
dressing the last five years of the king’s life. The narrative is filtered through the lens
of Alexander I Balas’ parable, which, in my opinion, derives its character from the con-
sequences of his sudden emergence and the capture of Ptolemais: “In the 160" year, Al-
exander, the son of Antiochus Epiphanes, came up and captured Ptolemais; they accepted

2 1 Macc 1:16-20: “When Antiochus’ kingdom was securely established, he undertook to rule as king
of Egypt too, so as to be king of both kingdoms. 7 So he invaded Egypt with a strong army, including chariots
and elephants, and with a great fleet. '* He went to war against King Ptolemy of Egypt, and Ptolemy was
defeated by him and fled; many fell, mortally wounded. " And he took the fortified cities of the land of Egypt
and despoiled the land of Egypt. 2 Then Antiochus turned back after smiting Egypt, in the 143" year, and
came up against Israel and Jerusalem with a strong army.” See Droysen 1893—1894, vol. 2, 408; Goldstein
1976, 202-204; Schunck 1980, 300; Bernhardt 2017, 195, 199, 203204, 525; Schwartz 2022, 163-164.

% Schwartz 2022, 163.

0 Jde. X1.33; 2 Rg. XXI1.19; 2 Chr. XXXIV.27; XXXVI.12.

% Schwartz 2022, 163. See also 1 Macc 6:6 about Lysias.

% Troiani 2008, 356 speaking of a “notarial accuracy.” But see, e.g., the city left unnamed in 1 Macc 7:1
and the unspecified Parthian king at 14:2 (Mithridates I). For other examples, see Schwartz 2022, 405 fn. 3.

7 Niese 1900, 269; Penna 1953, 27-28; Goldstein 1976, 540-543; Goldstein 1983, 32-35; Grabbe 1991.
See also Parker 2020.

% Although this time reckoning was reminiscent of Antiochus’ impiety, the Council of Chalcedon and
Syrian Christians continued adopting the Seleucid era as “canonized” by 1 Maccabees. See Mazzarino
1990, vol. 3, 425.

% 1 Macc 2:27 (see also 2:50-54).

" Furthermore, the book has a relative gap of seven years between the death of the High Priest Alcimus
(160/59 BCE) and Jonathan’s high priesthood (153/2).

>
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him, and he reigned there as king” (¢v £€te1 €EnKootd kol £EKoTooTd AVERN AAEENVIPOG
0 100 Avtioyxov 6 Empoavng kol kateddpeto ITtodepaida koi énedééovto avTdHV Kol
gpacilevoey ékel).”!

The specification of Alexander’s paternity does not align with the tradition of his
illegitimacy.”” Instead, it emphasizes Alexander’s original contrast with the reigning
Demetrius I, son of Seleucus I'V. This bipolarity is evident in their long, explicit’”® race
to win favor with Jonathan and the Jews.™ It is noted that Alexander admired Jonathan™
at least as much as Jonathan despised Demetrius and placed his trust in the newcomer.’s
The attachment of three letters to Jonathan’ corroborates this diplomatic endeavor. The
narrative reaches a turning point with Demetrius I’s slaying in an unspecified battle and
seemingly concludes with Alexander’s successful request for the hand of Ptolemy VI’s
daughter, the future Cleopatra Thea.”® The appeal to the king of Egypt carries the sol-
emn tone characteristic of the res gestae genre, as well as that of much older documents
associated with the royal £&ym:

‘Enel avéotpeya eig TV Bactieiav pov kai évekdbioa £mtl Opovov ToTépmV Lo Kol Ekphnoa
TG dpyfg kol cuvéTprya TOV AnuiTplov kKol Enekpatnoa Tiig xdpag Nudv > kol cuvijyo Tpog
adTOV LayMY, Kol cuveTpifin avtog Kai 1 Tapepforn avtod Ve’ U@V, Kol Exadicapey Ent Bpdvov
Baotreiog adtod > Kol vOv oTrompey Tpog adTovg PLdiay, kai vov 86¢ pot Ty Buyatépa cov gig
yovaika, koi éntyapppedon oot kai ddhow oot dopato kai avti] G&id cov.”

Since the direction of this request (Balas to Philometor) appears less than credible,* there
is reason to view the exchange as a well-crafted imitation. “In good chancellery style,

I 1 Macc 10:1.

2 Schwartz 2022, 329: “It is interesting to wonder whether ancient readers of a book that opens with
a general condemnation of Hellenistic kings and then goes on to focus on one particular villain, Antiochus
Epiphanes, reflected on the book’s contrasting attitude toward Alexander I Balas and on what that might
indicate about the nature of Hellenistic kings, or of Realpolitik. Or should we suppose that readers were
expected to know that Alexander was really not an exception, for he was really an imposter [...]?”

3 1 Macc 10:22-24.

1 Macc 10:3-45, 59—66. See Momigliano 1931, 162—163. For Jonathan, see also Gorre 2023, Index
“Jonathan.”

1 Macc 10:15-16.

61 Macc 10:46—47.

71 Macc 10:3-6, 18-20, 25-45.

® Champollion-Figeac 1819, 155-156, 159; Macurdy 1932, 94-95, 154-155; Otto 1934, 118, 123; Seibert
1967, 87; Llewellyn-Jones — McAuley 2023, 90-98.

7 1 Macc 10:52-54: “Since I returned to my kingdom and sat upon my fathers’ throne, and took control
of the government, defeated Demetrius, and took control of our country—>3 for I engaged him in battle, and
he and his army were defeated by us, and we have sat on the throne of his kingdom—>* therefore let us now
establish friendship with one another. So now give me your daughter as wife, and I will be your son-in-law
and give you and her gifts worthy of you.” See Goldstein 1976, 415-416 (“the flavor [...] so Hebraic that
the text is probably his [scil. the author] own composition. There is, indeed, no reason why the original
correspondence of Alexander and Ptolemy VI should have been preserved”); Schunck 1980, 341-342;
Bernhardt 2017, 351; Llewellyn-Jones — McAuley 2023, 90.

80 See Gruen 1984, 709 fn. 180 and Schwartz 2022, 323: “it is unlikely that the marriage came at the
initiative of Alexander. The book’s assertion conforms to the fact that it seems to be unaware of, or unwilling
to acknowledge, the important role Ptolemy VI had played in Alexander’s success.” Contra, see Goldstein
1976, 416.

S.V.
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1 ¢

Ptolemy’s response” with an invitation to meet at Ptolemais in Phoenicia®
echoes Alexander’s words.”®?

The historians notes that the wedding was conducted lavishly, in the fashion of roy-
alty (kabac ot Pactreig &v d0En peyain). This displays suggests that Alexander’s eager-
ness to curry favor may have been driven by a desire to leverage the Jews as a means
to outmaneuver Demetrius [—while simultaneously strengthening his own dynastic
and material position through a politically advantageous Egyptian marriage. Alexander
granted Jonathan one final, swift favor®® only after the emergence of his new rival, Dem-
etrius II, son of Demetrius 1.3

Here, Ptolemy VI and his daughter appear to function as sources of a different kind
of legitimacy. However, this dynamic is complicated by Ptolemy and Alexander’s meet-
ing with Jonathan at Ptolemais. Was this a full-fledged diplomatic conference? Officially
invited to meet with the kings, Jonathan arrived bearing valuable gifts and won their fa-
vor (ebpev ybptv évamiov odtdv). In a providential display of royal favor, Alexander also
dismissed a group of unorthodox and xenophile Jews (&vdpeg Aoyol €& Iopon, dvopeg
napdvopor)® who had come to Ptolemais to slander the Maccabean leader by presenting
a formal petition against him (évtuygiv kat’ avtod).® This incident serves as a narra-
tive pretext for Jonathan’s exaltation®” as a kind of revived Joseph in the presence of the
Egyptian king—an episode strongly evocative of Joseph’s elevation by Pharaoh.*®® This
many episodes of this type, it concludes with a clear resolution: “Then Jonathan went
back to Jerusalem safely and joyfully.”® Ptolemy VI’s silent presence since verse 60 on-
ward—where he receives Jonathan’s precious gifts—may reflect how some Jews in Je-
rusalem perceived him at the time.

The conclusion of Chapter 10 and the beginning of Chapter 11 detail the disrup-
tion of harmony brought about by Demetrius II’s return from Crete. This event leads
to a new, semi-stable polarity and the issuance of a new document favorable to the Jews.*
In essence, “the main function of this brief section is to explain how, after an interlude
of loyalty to a Hellenistic king, Balas, Jonathan could become free of his bond to him
without actually having to violate their alliance.”! Consequently, the narrative surround-
ing the wars between Jonathan and Apollonius,” as well as between Ptolemy VI and

pedantically

81 Huf} 2001, 584 fn. 372: did Philometor want to highlight the Ptolemaic past of those lands?

82 Schwartz 2022, 323. For a proposed piece of numismatic evidence, see Kiang 1962, 76. See also Otto
1934, 121 fn. 2; Dabrowa 2010, 49 fn. 27.

8 1 Macc 10:88-89: the golden fibula of the king’s kinsmen.

8 Ttis very revealing of this historian’s style to compare the entrances on the scene of Antiochus I'V (1:10),
Demetrius I (7:1-4), Alexander (10:1), and Demetrius II (10: 67—68).

8 Again, see Schwartz 2022, 323-324.

86 Eckhardt 2016, 61-62; Schwartz 2022, 324.

81 Macc 10:61-66.

8 Gn. XLI1.41-44. But see also Est. VI.10—11; Is. LXI.10 and Zac. I11.4. See Penna 1953, 130—131; Dabrowa
2010, 49. I also regard the jewel that Alexander bestowed on Jonathan in 1 Macc 10:88—89 as a reminiscence
of Gn. XLI. 42. For this episode’s Egyptian background, see Schipper 2011.

8 See, in general, Bernhardt 2017, 351-352.

% 1 Macc 11:20-37. See, in general, Bernhardt 2017, 354355, 433.

o Schwartz 2022, 333.

2 1 Macc 10:69-87.
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Alexander”—known as the Seventh Syrian War—must be understood in the context
of the constant and morally connoted instability of post-Alexander kings. This instabil-
ity is the reason behind Ptolemy VI’s sudden portrayal as a dishonest ruler, which I in-
terpret as an echo of Dan. XI.27.

As is often the case, the narrative is rich with references. After Demetrius II’s re-
turn, Philometor gathered a vast army, described as “the sand by the shore of the sea”
(g M Gppog M mapa to xeIAog tig Oaldoong), and “sought to seize Alexander’s kingdom
through deceit, aiming to annex it to his own” (€{rjtnoe katakpotfioat THi¢ faciieiog
AAeEavdpov 0 m Kol TpocsOeivar avtnv tfi Paciieig avtod).” The motif of comparing
an army to sand is a classic element in ancient chronicles.”® Unsurprisingly, the king’s
intentions mirror those of Antiochus IV against Egypt in 170/69 BC. Disguising his true
motives, he addressed the cities with peaceful words (Adyoig eipnvikoic), much like the
Seleucid official Apollonius, the xenophile High Priest Alcimus, General Nicanor, Dem-
etrius II, and Antiochus VII.* Previously, Jonathan had set fire to the Temple of Dagon
at Azotus, with 8000 of Apollonius’ infantry trapped inside.”” It is worth noting that the
same zeal for the Law ({fjlog 1@ vouwm) exhibited by Mattathias in Chapter 2 is echoed here.

When it was Philometor’s turn to enter the city, the inhabitants showed him the charred
bodies in an attempt to incite him against Jonathan, but to no avail. “The king remained
silent” (éctynoev 0 Paciretc) offering no satisfaction to the dissenters,”® just as Alex-
ander had done in Ptolemais (00 npocéoyev adtoig 0 facireng). This silence highlights
the author’s distinction between the fickleness of foreign kings and the enduring majesty
of the just cause of orthodoxy—which is destined to preserve itself. Both Ptolemy and
Jonathan emerged unscathed from their brief encounter in Jaffa.”

Leading up to the Battle at the Oenoparus River, the subsequent events effectively il-
lustrate the fickleness the author presupposed, i.e., assumed a priori. Verses 8—13 catalog
Ptolemy VI’s duplicity in a striking yet somewhat irrational manner. The king arrived in Se-
leucia by the Sea, plotting wicked plans against Alexander (diehoyileto mept Ade&dvopov
Aoyiopovg movnpovg). He then sought Demetrius II’s allegiance (ta0fxnv)'® by invit-
ing him to reclaim his ancestral kingdom (BaciAeboelg tig Baciieiog Tod maTpdc Gov),
only to enter Antioch and don the “diadem of Asia” alongside that of Egypt (mep1€beto
70 S1adnpa tiig Aciog Koi meptébeto 500 dadNpaTa TEPL TV KEQOUANV aOTOD TO TG
Aiyvmtov kot Aciog).”" Furthermore, Philometor promised Demetrius the hand of his

% 1 Macc 11:1-19.

% Otto 1934, 124, considering this claim accurate, and Penna 1965, 151 fn. 2.

% Jos. XI.4; Jdc. VIL.12; 1 Sam. XIIL.5; 2 Sam. XVIL11; 1 Reg. V.9. For scriptural references in the
accounts of the battles of the Hasmoneans, see Niese 1900, 461.

% 1 Macc 1:30; 7:10, 15; 7:27; 11:53; 15:27.

7 1 Macc 10:83-85.

% Gaggero 1979, 95.

% See, in general, Gaggero 1979, 63—65, 68, 75.

100 Penna 1965, 151-152.

101 Otto 1934, 126; Manni 1950, 242-243; Ritter 1965, 110 fn. 2, 138—139; Santi Amantini 1972, 48-51;
Santi Amantini 1974; HuB3 2001, 586—-587. See also Poole 1865, 330334, proposing a piece of numismatic
evidence and Piejko 1982, 130 after OGIS 246. For the title of King of Asia, see Muccioli 2004, esp. 150—
151 on Ptolemy VI.
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daughter Cleopatra,'® who was already married to Alexander. Ultimately, he publicly
slandered (Eyoyioey [...] kal Epavn 1 €xOpa avt®dV) his former son-in-law by accusing
him of attempting to kill him.

The historian emphasizes that Ptolemy aspired (yépwv tod émbovuicar) to the king-
dom of Syria, but succinctly illustrates'®® how this ambition led to both ruin and an in-
glorious, and dramatically simultaneous, death shortly after the battle. The defeated Al-
exander was beheaded by an Arab with whom he had sought refuge. The victor, Ptolemy,
died three days later—though the historian does not specify that it was from the wounds
he sustained (0 Paciievg [Itorepaioc anébavev év tf Huépa tf tpitn)—and his men
were overwhelmed (dm®AovTo).

The plot of 1 Maccabees overlaps with the reign of Ptolemy VIII for about a decade—
from the death of Philometor to the treacherous assassination of Simon Maccabee. Despite
this temporal alignment, the king himself appears only once in the text, and even then, in-
directly—as the recipient, in 138/7 BC, of a pro-Jewish letter sent by “Lucius, consul of the
Romans” (Agvkiog motog Popaionv),'* which was entrusted to Simon’s envoy, Numeni-
us.'® This letter is quoted in a way that abruptly and oddly interrupts the account of Simon’s
struggle against Diodotus Tryphon, who had previously captured and executed Jonathan.
The document serves merely to highlight Simon’s growing international stature—an em-
phasis that aligns with the theme of Chapter 15.1% The “caption” in verses 22-23 introduce
a lengthy list of four additional sovereigns and nineteen other states that received the same
message. The historian uses this enumeration to underscore Simon’s prestige in the eyes
of the international community. Ptolemy VIII, or better, Egypt is its coryphaeus:

Agbrioc Bmatog Popaiov Itodepaion Bactrel yaipetv. 7 oi mpesBevtol tédv Tovdaimy fA0ov mpog
NUAG, eilot MUdV Kol cOppoyot, dvaveodpevol TV €€ apyflg LMoy Kol cuppoyioy, AresTaAuévol
amo Tipwvog 100 apylepémg Kol Tod dnpov Tdv Tovdaiwv: ¥ fjveykav 8¢ donida ypvoiiv dmod
W@V xAiov. ¥ fipecev obv iy ypayot toic Paciledot kai taic xdpalc dmmc ) kinTiomcty
aDTOIG KOKO KOl U1 TOAEUNOMOLY aDTOVG Kol TAG TOAELG ADTMV Kol TV y®pav avt®dv Koi iva
W} CUPPOYMO®GL TOIG TOAEHODOY ahToC. 2° E80&e 88 NMuiv déEacBat TV domida map  avT®V.
21 ¢{ Tiveg 0DV AOLUOL SIMEPEVYOCTY &K THG YOPAS oDTAY TPOG NUdC, Tapddote avTodg Tinmvt
M apylepel, nmg EkdikNon &V aDTOIG KOTO TOV VOOV adT@®V.!"

12 Macurdy 1932, 95, 155; Otto 1934, 125, 130; Seibert 1967, 87-89; Llewellyn-Jones — McAuley 2023,
97-98, 118-120.

193 For this author’s brevity, see Niese 1900, 461.

104 Probably L. Caecilius Metellus Calvus, consul in 142 BC with Q. Fabius Maximus Servilianus. See
Bickermann 1930, 358-359; Momigliano 1931, 153—154, 157; Cavaignac 1951, 36; Penna 1953, 167-168
(Gn. Calpurnius Piso); Stern 1973, 187-188; Goldstein 1976, 492—494; Bernhardt 2017, 372 fn. 227; Schwartz
2022, 392. However, “consul” is not beyond doubt, for Ymatog is the translation of a Hebrew word.

1951 Macc 15:15-21. For the embassy, see 14:22.

106 Schwartz 2022, 398.

1971 Macc 15:16-21: “Lucius, consul of the Romans, to King Ptolemy: greetings. !” The envoys of the
Judeans, our friends and allies, came to us, having been sent by Simon the high priest and the citizenry
of the Judeans to renew the original friendship and alliance. '* And they brought a golden shield weighing
a thousand minas. ¥ So now it pleased us to write the kings and the countries (and admonish them) not
to seek to do wicked deeds to them, nor to make war against them or their cities or their country, nor to be
allies of any who make war against them. ** And we decided to accept the shield from them. ?' So if any
villains have escaped from their land to you, hand them over to Simon the high priest, so that he will punish
them according to their laws.” See Momigliano 1931, 32-33, 151-157; Goldstein 1976, 496; Schunck 1980,
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Here, we encounter a literary phenomenon characteristic—one might say—of diplomatic
history, which become increasingly prevalent in later sources on Hellenistic monarchs:
a form of metonymy of the State marked by the “death of the royal character.” 1 Mac-
cabees is also richly interwoven with scriptural, i.e., intertextual references, designed
to create a dense network of internal allusions.

Once again, the text opens with a strong declarative statement, intended to edify the
audience on themes of fidelity to the Mosaic Law and religious orthodoxy—an element
that is both deliberate and narratively structured. In this context, the metonymy expands
to encompass the political contingencies surrounding the Hasmonaean dynasty around
104 BC'%—either on the eve of, or during, the War of the Scepters (103—181 BC)'*—
when Cleopatra III and Ptolemy X exerted their influence from Egypt, and Antiochus IX,
son of Antiochus VII, from Syria.

2 Maccabees

Shortly (?) after Judas Maccabee’s victory against Nicanor at the Battle of Adasa in 161 BC,1?
a certain Jason of Cyrene'!! composed a five-book!'? history

of Judas Maccabaee and his brothers, of the purification of the greatest of temples and the dedica-
tion of the altar, 2° and also of the wars against Antiochus Epiphanes and his son Eupator, 2! and

of the manifest interventions from heaven in favor of those who vied with one another in fighting

manfully for Judaism: few though they were, they took the spoils of the entire country and drove

out the barbarian hordes ?? and recovered the world-renowned temple and freed the city and rees-
tablished the laws which were on the point of being abolished.'

361-362; Schwartz 1993, with a comparison with Scipio Aemilianus’ famous legation; Canali De Rossi 1997,
no. 600; Bernhardt 2017, 44, 239, 371-372, 393, 474.

198 Schwentzel 2009; Dgbrowa 2010, 67—-102.

199 van ’t Dack in: van ’t Dack et al. 1989. See also Lévy 1950-1951; Dumitru 2016, 256-259; Abakumov
2018. Wilamowitz (1901 = 1971, 121-127) dated it to the reigns of Ptolemy VIII and Alexander II. See
Ehling 2008, 16. After Cleopatra II left the scene, Cleopatra I1I and Ptolemy IX ruled together. Cleopatra II1
consistently held precedence, particularly over the king’s shady sister-wives, Cleopatra [V and Cleopatra Selene.
In 107 BC, Cleopatra I1I seemingly strengthened her control—merely a tightening of the reins—by replacing
Ptolemy IX with her youngest son. True to form, Ptolemy IX fled to Cyprus, where he continued to reign.
The double counting of regnal years is telling. Cleopatra I1I’s count began with the death of Ptolemy VIII,
while Ptolemy X’s count started with his royal proclamation in Cyprus in 114/3 BC (Holbl 2001, 207—
208; Hul3 2001, 644; Bennett 2001-2012, s.v. “Ptolemy X and fn. 8). The 103—101 BC conflict did not aid
Ptolemy IX’s position, and it is said to have concluded with Ptolemy X orchestrating the death of Cleopatra I11
(see Bennett 20012012, s.v. “Cleopatra III:” “we can estimate her death around late September 101;” see
also Gauthier 1916, 363 fn. 3; Huf} 2001, 652).

110°2 Macc 15:1-36.

2 Macc 2:19-32. See Schlatter 1891 (but see Niese 1900, 275 fn. 3); Niese 1900, 299-307; Willrich
1900, 131-176; Penna 1953, 17-20; Nelis 1975, 17-23; Habicht 1976a, 170—171; Hengel 1981, 95-99; Goldstein
1983, 55—83; Herr 2009, 16-18.

112 Perhaps, the original division still shines through in five concluding sentences: 2 Macc 3:40; 7:42;
10.9; 13.26; 15:37. See Habicht 1976a, 174.

1132 Macc 2:19-22. All translations are from Goldstein 1983. For a synopsis, see Goldstein 1976, 28-33;
Goldstein 1983, 7-12; Honigman 2014, 409—411. See also Attridge 1984, 176—183.
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Jason’s reframing of the events coincided with the coining of the words EAAnvioudc™
and Tovdaiopde.!> Their contrast!!® permeates and shapes the entire narrative, culmi-
nating in until triumph of Tovdaiondc. However, this fateful dichotomy does not imply
a complete removal of Greek elements from the poetics of Jason’s history.'”

At first glance, Jason’s anonymous epitomator''® (070 Tacmvoc tod Kupnvoiov dednim-
uévo, dia téEve Piprimv mepacopeda ot £voc cuvtdypatog émtepeiv),"” known as 2 Mac-
cabees (Moxxafaiov B’), does not seem to focus on the Lagids as the more'? strictly his-
torical 1 Maccabees. While 2 Maccabees possesses a more theological-religious'' and
soteriological'?* character, it only covers 15 years of the spatium historicum of 1 Macca-
bees. Its narrative spans the period between the end of Seleucus IV’s reign to Nicanor’s
death at Adasa. The most significant reference to the Egyptian monarchy is found in the
explicit purpose of its composition. The aim was to edify,'? strengthen,'?* and console'® the
Egyptian Jews during a challenging time by presenting historical examples of God’s mercy.

The first of the two parenetic letters'?® that precede the epitomator’s Preface dates from
188 = 125/124 BC and is addressed to the Jewish brothers in Egypt (toig adel@oig toig kat’
Alyvrtov Tovdaioig).”” This message recalls God’s covenant with Abraham, Isaac, and
Jacob, expressing the hope that God will “listen to your prayers and forgive you and not
abandon you in an evil time” (éraxoboot DUV T®V deNce®V Kol KotoAloyein DUV Kol
un vudg EykataAinot v kopd movnpd).?® As noted by Goldstein, this language is derived
from Solomon’s prayer for the people during the Temple’s dedication in 1 Reg. VIIL.'*

1142 Macc 4:13.

1152 Macc 2:21; 8:1; 14:38. See Habicht 1976b, 1; Achilli 2017, 6, 9. See, in general, Hengel 1981; Will —
Orrieux 1986; Collins — Sterling 2001; Honigman 2014.

116 Sterling 2001, 263: “What is striking about these neologisms is that the epitomizer has used them
in opposition: Judaism represents the ancestral ways of the Jews; Hellenism represents the unlawful lifestyle
of the Hellenes.”

117 See, in short, Himmelfarb 1998; Simkovich 2011, 303-305; Mendels 2019 on 2 Maccabees as “the most
important Jewish Hellenistic politico-theological treatise before the Letters of Paul.” See also Momigliano
1975b, 86 (Italian: Momigliano 1982, 317 = 1987, 48); Morrison 2009, 565.

'8 Momigliano 1931, 97-106; Penna 1953, 23; Nelis 1975, 28-30; Herr 2009; Borchardt 2016; Legh
Allen 2021.

1192 Macc 2:23.

120 But see Niese 1900, 273-275; Penna 1953, 21-23; Habicht 1976a, 177-185; Habicht 1976b on royal
documents quoted as original; Schwartz 2008, 38—56; Parker 2013; Parker 2020.

121 Penna 1953, 28-37; Nelis 1975, 34-38; Habicht 1976a, 185—189.

122 Herr 20009.

2 Troiani 2008, 360.

124 Simkovich 2011; Doran 2012, 13—14.

125 2 Macc 2:25; 15:39. See, in general, Nelis 1975, 31-34; Trotter 2023, 55-91.

26 First letter: 2 Macc 1:1-9. Second letter: 2 Macc 1:10-2:18. See, in general, Niese 1900, 277-279, 282—
285, 291; Motzo 1924, 66—101; Momigliano 1931, 81-94; Bickermann 1933 (English translation: 1976—1986,
vol. 2, 136-154 =2007, vol. 1, 408—431 on Letter 1); Penna 1953, 187-190; Nelis 1975, 45—-46; Momigliano
1975a, 104; Momigliano 1975b (Italian: Momigliano 1982, 308-321 = 1987, 41-51); Goldstein 1976, 34-36;
Habicht 1976a, 199-201; Wacholder 1978 on Letter 2; Goldstein 1983, 24-26, 138—153, 157-167; Gruen
1997a, 62—66 = 2016, 375-378; Parker 2007; Schwartz 2008, 131-134; Doran 2012, 1-3, 23—64; Trotter 2017.

127 For the Alexandrian Jews, in general, Baltrusch 2005.

128 2 Macc 1:5.

129 Goldstein 1983, 143.
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Notably, this is commonly interpreted as a reference to the challenging situation
of the Jews under Ptolemy VIIL,'*° who is never named or directly criticized. Instead, Let-
ter 1 presents a historical parallel by citing another letter'®! written to the Egyptian Jews
in 142 BC, which addressed the High Priest Jason’s submission to Hellenism.!*? Lastly, the
Egyptian Jews are invited “to celebrate the Days of Tabernacles in the Month of Kislev,”
i.e., the Feast of Dedication, with hope'** and in unity with the community of Jerusalem.

The second and more complex letter, regarded as a literary invention, is addressed
to Aristobulus, “tutor of King Ptolemy and member of the lineage of the anointed priests,
and to the Jews in Egypt” (Apiotofodro didackaAi® [Ttodepaiov tod faciiémg dvit
0¢ amo 100 AV XPLoT®V igpiv YEvoug Kol Toig £V Atyvmte Tovdaiolg).** Philometor’s
tutor was one of the most renowned Jewish scholars of his day for his allegorical exege-
sis of the Pentateuch.”®® The emphasis placed on his priestly role likely serves to contrast
his dignity and integrity with that of the deviant High Priest Jason. Additionally, I be-
lieve that highlighting his connection to Ptolemy VI, who supported “Onias IV, the son
of our writer’s hero, Onias III,”"* serves as a reminder of a sovereign who stands in con-
trast to the individual responsible for the difficult times mentioned in verse 5, namely
Ptolemy VIII. As in the previous (authentic?'??) letter, the purpose of the second letter
is specified at the end: “We write to you as we are about to celebrate the Purification.
Please celebrate the days.”*® Goldstein, for instance, interpreted Letter 1 as a critique
of the Egyptian Judaism favored by Philometor, suggesting that such criticism became
plausible only after 145 BC.!**

On the other hand, the mention of this king at the beginning of Letter 2 is far from
unflattering. The core of the letter is the joyful announcement of Antiochus IV’s death,*
sealed by a brief doxology and followed by exempla of the continuity of orthodoxy. Cit-
ing Nehemiah’s writings and memoirs (€v Toig dvoypa@oic Kol £V TOIg VTOUVILOTIGHOIG
toic kata TOv Negpuav), Letter 2 references the miracle of the fire during Nehemiah’s time,
Jeremiah’s concealment of sacred objects—an analepsis within an analepsis—and the care
that Nehemiah and Judas Maccabee took for a library (Bifflio01jknv) of sacred books.'*!

130 Penna 1953, 178; Nelis 1975, 44—49; Goldstein 1983, 143. Contra Doran 2012, 27, 35-38.

B3I 2 Macc 1:7-8.

132 2 Macc 4:7-20.

133 Goldstein 1983, 13.

134 Wacholder 1978, 93-95; Gruen 1997b, 85-86 = 2016, 92-93; Schwartz 2008, 144-145.

135 One tradition adds that he dedicated a book to him (Clem. Alex. Strom. 1.22, 150.1; Euseb. Praep.
VIIL.13; Jord. Rom. 78 [MGH AA 5/1]). See Collins 1974, 9; Momigliano 1975a, 93, 116; Gruen 1997b, 85—
86 =2016, 92-93 (“Eusebius and Clement simply inferred from the forged letter in II Maccabees that their
Aristobulus was tutor of Philometor. Or the reverse can be postulated: the forger of the letter knew of Aristobulus’
dedication of his book to a Ptolemy and conjectured that he was Philometor’s tutor”); Gruen 1998, 247;
Taylor 1998, 313; Cook 2008, 200-203; Gruen 2008, 150—151 = 2016, 430 and Capponi 2010, 209-212. For
Aristobulus, see Hengel 1981, 163—169; Holladay 1995 (esp. pp. 114—126 with the testimonia); Miilke 2018.

136 Goldstein 1983, 15. For a recent interpretation of the link between 2 Maccabees and the Oniads, see
Piotrkowski 2019, 108—123.

137 Goldstein 1983, 145-151.

138 2 Macc 2:16.

139 Goldstein 1976, 35-36.

1402 Macc 1:11-16.

112 Macc 1:19-2:15.
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This final reference to books,'*? as the culmination of a long story, is particularly fitting
for a letter addressed to Aristobulus, an esteemed exegete and tutor of Ptolemy VI, who
had, in turn, been Antiochus I'V’s antagonist and a protector of the continuity of the faith.

2 Maccabees is ideally divided into two parts: before and after the purification of the
Temple.'”® The first section convers the final years of Seleucus I'V’s reign and the persecu-
tion by Antiochus I'V, viewed as a punishment not for destruction but for the correction
of the Chosen People before sin could reach its fullest (tag Tipmpiog pun wpog dhebpov
aAAG TpOg Toudeiav tod yévoug nudv).** The second section describes Judas Macca-
bee’s struggle against neighboring peoples, Antiochus V, and Demetrius 1. Philometor
is mentioned and alluded to in three passages—4:21; 5:1-4; and 9:29—but never as an
active character.

One might find it seemingly contradictory that the Egyptian monarchy occupied the
thoughts of the epitomator—particularly the two introductory letters—more than those
of the Cyrenian historian. As previously mentioned, this king’s silent yet benevolent pres-
ence may reflect how some Jews in Jerusalem perceived him.

The first of these references appears immediately after the well-known account of Ja-
son’s attempt to introduce Hellenism—the fateful word—and to transform his compa-
triots according to Greek customs (mpog tov ‘EAANVIKOV yopaktiipa ToOG OpLo@OAOVS
UETESTNOE):!®

AOUEVOG YOp DT’ 0OTIV TV AKPOTOALY YOUVAGTIOV KOOIOPVGEV KOl TOVG KPOTIGTOVS TOV PNV
VTOTAGGMV VIO TETOGOV fiyayev. ¥ v & obtoc dpm ti¢ EAAviconod kai tpdoBacic aALo@uliciod
St TNV 100 doefodc kai ovK apylepéms Taocwvog vepPariovoay avayveiav * dote unétt mepi
10¢ T0D BusiucTnpiov Aettovpyiog TpodvLOVG eivarn TOVE iepeic dALA TOD LEV VED KATAPPOVODVTES
Kol TV Buo1®v apehodvieg E6TEVIOV LETEXEWY THG £V TOANIGTPT] TAPAVOLOV YOPNYIOG LETO TV
10D diokov TPOSKANGY, ¥ Kal TUG HEV TATPMOLE TIAG £V 00deVi TIBEHEVOL, TOC 68 EAANVIKGG
30&ag kaArioTog fyodpevor.4e

In this fertile ground for deviance, persecution, and apostasy, an alternative explanation
for the remote causes of the Sixth Syrian War serves as a means to bring Antiochus I'V to
Jerusalem for a “friendly visit.”"¥” During Jason’s high priesthood (circa 175-171 BC),

142 Lange 2007; Schorch 2007.

142 Macc 10:1-9.

144 2 Macc 6:12-17. See Niese 1900, 272; Penna 1953, 211; Nelis 1975, 158-159; Goldstein 1983, 280;
Schwartz 2008, 283-285; Doran 2012, 150.

1452 Macc 4:7-20.

146 2 Macc 4:12-15: “indeed, he took pleasure in founding a gymnasium beneath the very citadel and
in making the education of the noblest adolescent boys consist of submission to the broad-brimmed Greek
hat. 1* The enormous wickedness of the impious Jason—no true High Priest he!-—brought it about that the
aping of Greek manners reached a peak and the adoption of gentile ways a height, ¥ such that the priests were
no longer eager to perform their duties at the altar but made light of the temple and neglected the sacrifices,
in their haste after the gong sounded calling them to participate in the illicit entertainment in the wrestling
yard. ¥ Setting at nought their hereditary distinctions, they put the highest value on Greek honors.” See
Morkholm 1966, 138—140; Nelis 1975, 119—121; Habicht 1976a, 217; Hengel 1981, 75-76; Goldstein 1983, 229—
231; Himmelfarb 1998, 24-25; Mittag 2006, 244-245; Bolyki 2007; Troiani 2008, 367-369; Schwartz 2008,
223-226; Doran 2012, 105-107. See also Beek 2021, 44—48 on this passage and the “rhetoric of Hellenism.”

47 Goldstein 1976, 29.



90 ALESSANDRO ROSSINI

Antiochus IV sent'® Apollonius, son of Menestheus,'* to participate in Philometor’s
npwtokMoio—Iliterally “first seat at table,”'* or “place of honor”*'—as his representa-
tive (S10 T TpwToKAicia 10D d1hopntopog Pactiémg).!

The nature of this apax'>* and the ceremony—if it were such—has always been subject
to debate.’** Droysen posited that 1 tpotokAicio were distinct from both ¢ dvaxAntipia
and 10 £vBpovileoOar.'> Chronologically, Wilcken suggested that the tpotoxiicio were
a ceremony linked to the royal dvaxAntmipua, possibly related to the child king’s wed-
ding."”® The feminine singular kAtcio can be translated as “place at the table” but also
as “wedding bed.” However, Ptolemy VI and Cleopatra Il were married before the spring
of 175 BC.!”” Based on the variant reading tpotokinoia,'® Wilcken also entertained the
possibility of a misreading of avaxinoia.'” Otto largely agreed'*® but proposed comparing
the term’s usage in the Synoptic Gospels, where, with identical wording, 1| TpwtokAicio
at banquets and 1} tpoTokaOedpia in synagogues are what the scribes and Pharisees most
desire.'! Conversely, Christ advised against rushing to the rpmtoxiicion at weddings
to avoid being relegated to the last places when a more important guest arrives.'® This
discussion arguably pertains to the place of honor next to the host, rather than the host’s
own seat.'®® Additionally, the grammatical gender differs (neuter vs. feminine). Jouguet
and Bunge speculated that ta tpwto-KArcla respectively celebrated or commemorated the
first proclamation of the five pharaonic names, akin to the ancient pharaonic Sed Festival.'*

48 Schwartz 1982: the genitive absolute drnootaléviog 8¢ eig Atyvatov Atolmviov t10d MeveoBéwg, next
to Antiochus IV’s realization (petaAafmv) that the Egyptian court was hostile to him, does not necessarily
imply that Antiochus himself sent by Apollonius. Instead, Schwartz suggested “that it was on behalf
of Demetrius [scil. the future Demetrius I] that Apollonius attended Philometor’s festivities; when Antiochus
heard of this, he perceived the threatening specter of Ptolemaic exploitation of legitimist opposition to his
crown such as that which is clearly in evidence for the succeeding decades. Acting on the perceived threat,
Antiochus ‘took care for his own safety.”” Schwartz had to admit, however, that this fascinating conclusion
is not immediately obvious in light of the text.

149 Otto 1934, 15 fn. 2; Walbank 1957-1979, vol. 3, 481; Schwartz 1982; Goldstein 1983, 222; Mittag
2006, 63; Schwartz 2008, 228-229; Scolnic 2013. See already Vaillant 1701, 89-90; Keil 1846, 302—-303.

150 See LSF, s.v. ipwtokiicia; Otto 1934, 16.

151 So Dalby 2003, 92. Also “seat in the first row:” Tod 1934, 151 and fn. 53.

152 Hofmann 1835, 12; Hoffmann 1873, 27; Droysen 18931894, vol. 2, 405-406; Niese 1900, 294;
Zeitlin 19321933, 192; Penna 1953, 200; van ’t Hof 1955, 89; Merkholm 1966, 47, 68; Nelis 1975, 124—126;
Habicht 1976a, 219; Goldstein 1983, 234-235; Mittag 2006, 46; Schwartz 2008, 228-229; Doran 2012, 110.

153 Bunge 1974, 70; Goldstein 1983, 234.

154 In short, Will 1979-19822, 315; Bielman Sanchez — Lenzo 2015, 22-23.

155 Droysen 1893-1894, vol. 2, 405-406. See also Bunge 1974, 70-71.

% Contra Bell — Skeat 1935, 263. See also Merkholm 1966, 68 fn. 18: a state banquet.

157 P. dem. BM, no. 10589. See Shore — Smith 1959. See also Walbank 1957-1979, vol. 3, 323-324;
Bunge 1974, 71; HuB3 2001, 542 fn. 33.

138 Accepted, e.g., by Oliverio 1932, 19 (the “consecration” of the royal couple); Jouguet 1937, 207-211;
Bunge 1974, 70-72; Schwartz 1982, 45; Huf3 2001, 542.

1 Wilcken in: Droysen 1893-1894, vol. 2, 440—441.

0 Otto 1934, 15-19, 27 fn. 1, 31. See also Jouguet 1937, 207-211.

161 Otto 1934, 16: Matt. 23.6; Mark 12.39; Luke 20.46.

162 Luke 14.7-8.

163 See also Vannini 2020, 68.

% Jouguet 1937, 208; Bunge 1974, 71. See, in general, Zelinskyi 2022.
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Contrary to the views of Otto, Jouguet, and Bunge,'®® I suspect that Jason of Cyrene
and/or the epitomator did not intend to use a technical term here, but rather a highly
evocative, if not ironic, portmanteau referring to royal feasts or courtly ceremonies. In-
deed, both the author of 1 Maccabees and Jason’s epitomator interpreted precision, as one
might understand it, as a means to serve their religious narrative.

Antiochus I'V’s death serves as a key example. Although it is treated very differently
in 1 Macc 6:1-16 and 2 Macc 9, it is presented in a contrasting manner in 2 Macc 1:13-16, the
second prefatory letter, where it is joyfully announced.'®® The stark dryness of one account
and the rhetorical vividness of the other'™—interpreted by some as “pathetic” or “tragic
history”'*—are rhetorical devices that reflect a preordained interpretation of the events.

Immediately following the king’s death, there is a significant reference to Ptole-
my VI. It is noted that Antiochus, a murderer and blasphemer, died, amidst the same
cruel torments he had made others, in a mountainous area of a foreign land. At the height
of this morally charged reframing, his cOvtpo@og Philip took care of the transport of his
body—or attempted to do so'®—but ultimately sought refuge with Philometor out of dis-
trust of his late master’s family (StevAafn0eig Tov VIOV Avtidoyov mpog I[Ttorepaiov Tov
Ddrropntopa gig Afyvrrov diexopiodn).”° Here, too, Ptolemy VI serves as a counter-
part. In contrast, 1 Macc 6:55-56 and 63 records that Philip was entrusted with the care
of Antiochus V. Consequently, Philip sought to seize control of the government, and—as
2 Macc 13:23 also attests—he eventually took over Antioch.

While in Egypt, the ambassador Apollonius sensed the hostile atmosphere at court and
informed'”" his king of it (uetarlofmdv Avtioxog GALITPLOV AOTOV TOV 00TOD YeyOVEVAL
npaypdtov). As a result, Antiochus IV became concerned for his safety. This represents the

“defensivist” version of Antiochus’ actions against his nephews. Therefore, the king decided
to undertake a show of strength'’? by marching southward through Jaffa, Jerusalem—where
he was acclaimed—and Phoenicia.!”® From this point, the discussion abruptly shifts to Me-
nelaus’ seizure of the high priesthood, Onias III’s assassination, and other tragic events.

A new reference to the war—specifically, the second invasion of Egypt, which Jason
and the epitomator recognized as the second”*—does not appear until shortly afterward,

195 Otto 1934, 16; Jouguet 1937, 208; Bunge 1974, 70.

1% Indeed, the letter is neither about Antiochus III or Antiochus VII. See Niese 1900, 286; Motzo 1924,
128-150; Momigliano 1931, 84; Penna 1953, 180, 188; Dagut 1953; Girbau 1962 (1 Macc); Merkholm 1966,
170; Habicht 1976a, 172—173; Wacholder 1978, 91-92, 98—102; Lorein 2001, 167-168; Weitzman 2004, 229-230.

17 Niese 1900, 273, 298; Penna 1953, 20-21; Habicht 1976a, 189-191; Schwartz 2008, 67-84; Doran
2012, 4-5.

18 Niese 1900, 300-301; Bickermann 1937, 147; Habicht 1976a, 189; Goldstein 1976, 34; Goldstein
1983, 20-22. Contra, see Doran 1979.

19 Goldstein 1983, 372.

1702 Macc 9:28-29. See Morkholm 1966, 172; Nelis 1975, 204; Habicht 1976a, 248-249; Goldstein
1983, 371-373; Mittag 2006, 61, 64, 331; Ehling 2008, 119; Schwartz 2008, 366—368; Doran 2012, 196-197.

"l Schwartz 1982, 47: this passage “does not say that Antiochus sent Apollonius to Egypt; it merely
states that Apollonius was sent. Similarly, it does not say that Apollonius returned to Antiochus and reported
to him regarding Philometor’s hostility; it states only that Antiochus learned of it.”

1”2 So Bunge 1974, 72.

173 Mittag 2006, 245.

174 See 2 Macc 5:1 and 11. See Otto 1934, 40—41 fn. 2; Goldstein 1983, 246-247; Will — Orrieux 1986,
141-143; Parker 2020, 46.
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when it is represented in its original terms. Unsurprisingly, 2 Maccabees focuses primar-
ily on the remote causes of the war and a miracle that occurred in Jerusalem during and
because of Antiochus’ second descent into Egypt:

Iepi 8¢ TOV KapoOv TodTOV TNV dEVTEPOV EPOdov 0 Avtioyog gig Alyvntov €oteilaro. 2 cLVEPN
8¢ kO’ OV TNV TOMV oYedOV €9’ Nuépag Tecoapirovta paiveshut did TdV AEpOV TPEXOVTAG
inmelg oy pvGoVg 6TOLAG £XOVTOG Kol AOYYAG OTELPNOOV EEOTMGUEVOVS KOl Lo atp@V GTOGHLOVG
3 kai Thag tnov dotetayuévog kol TpoosBorig yivouivog Kol Katadpopdg EKatépmy Kol Gonidmv
KIVNOELG Kol KOPAK®OV TANON Kol BeA@V Porag Kul xpLoEDV KOGUMV EKACUWELG KoL TOLVTOI0VG
Bwpakiopovg. * 810 mhvteg NElovy En” dyadd v Emedveloy yeyevijoOar.'”

This miracle is described as a celestial apparition—a motif favored by this author,!?
perhaps reminiscent of Joel'”—as well as the classic theme of a sky battle'”® and other
phenomena “associated [...] with worldly disorders.”'” The placement of this passage
within the book is significant. In the context of the relationship between the rulers and
the author’s perspective on them,'3 this semantic intensification of a shattered harmony
could refer not only to the attack on Egypt itself but also to the earlier observation that

TG Grylog TOAEWG KATOKOVHLEVNG LETA TThoMG EIPNVIG KOl TAV VOL®V STt KAAAMGTA GLVTIPOVUEVOY
St v Oviov tod apytepémg eVoEPeLay € kai poomovnpiov ? cuvERavev Kot 0dTovg ToVG PACIAETS
TIdv 1OV TOTOV Kal 10 1epOV dnootolaig taig kpatiotalg do&alew * dote kol ZéLevkov TOV Tiig
Aciag Bactiéa yopnyelv €k T@®V 18imV TPOGOd®V TAVTO TO TPOG TAUC AELTOVPYiNG TOV OvoidV
gmParlovra damavipoto.s!

This historicizing remark about kings such as Seleucus IV'®? respecting the Temple dur-
ing Onias III’s high priesthood subtly anchors the narrative in the present. Indeed, the
epitome was directed toward the Jewish subjects of the dynasty of Onias IV’s late sup-
porter. As noted by Morrison,

1752 Macc 5:1-4: “At about this time, Antiochus prepared for his second assault against Egypt.
2 Simultaneously throughout the city for almost forty days, apparitions were sighted in the air: there were
cavalry at a gallop, dressed in garments of cloth of gold, and troops of armed spearmen formed into regiments;
* sabres were drawn; squadrons of cavalry formed for battle; there were charges and countercharges from
both sides; shields were moved, spears were massed, missiles flew, gold trimmings flashed, and there was
all manner of armor. * In consequence, everyone prayed that the supernatural manifestation might portend
good.” See Nelis 1975, 135—137; Habicht 1976a, 223-224; Goldstein 1983, 247-248; Schwartz 2008, 251—
253; Doran 2012, 125-127.

1762 Macc 3:25; 10:29-30; 11:8; 15:13—16. See Penna 1953, 21; Habicht 1976a, 187-188.

177 Goldstein 1983, 247. In general, Schwartz 2008, 61-66 and Lemelin 2019 focusing on Deutorenomic
reminiscences.

178 Stothers 2007.

17 Wittmann 1968, 226.

18 Tn general, van Henten 2007.

1812 Macc 3:1-3: “Under the high priest Onias, the inhabitants of the holy city enjoyed undisturbed peace,
and there was the strictest observance of the laws, because of his piety and hatred of wickedness. 2 It also
frequently happened that even the kings honored the Place and contributed to the glory of the temple with
the most sumptuous gifts. * In fact, Seleucus, king of Asia, provided for all the expenses of the sacrificial
cult out of his own revenues.”

182 Nelis 1975, 89—90; Habicht 1976a, 209-210; Goldstein 1983, 199-201; Schwartz 2008, 188—189;
Doran 2012, 78-79.
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this passage praises Onias, not because he fostered a positive relationship with the Seleucids, but
because even the Seleucid kings respected the Temple. The distinction is subtle but informative:
everyone knew what the Seleucid kings were really like—a point reinforced by our author in the
following lines when Seleucus IV instructs Heliodorus to remove funds from the Temple.'®*

Therefore, the omen of the sky battle on the eve of the second attack on Ptolemy VI and
the persecution of the Jews is likely to be interpreted as a semantic intensification of the
historical disorder that followed the apostasy. This apostasy was perceived as a painful
yet revealing discrepancy, marked, among other events, by the assassination of Onias III,'8*
whom the contemporary'®® Daniel referred to as the “anointed prince” and “prince of the
Covenant.”'® According to Daniel’s Prophecy of the Seventy Weeks. Onias’ death was
to usher in the 70" and final week of years, the midpoint of which coincided precisely
with the aforementioned “abomination of desolation.”’¥’

On the other hand, Jason and the epitomator praised “the judgment of the Lord, the
righteous Judge, Who exposes what has been concealed” (& 10D dikatokpitov kvpiov
TO KEKPUUUEVA QOVEPE TOL0UVTOG) by narrating it'®® in a manner that the Greeks would
have understood well, namely through supernatural manifestations and epiphanic deliv-
erances. In Doran’s words,

2 Maccabees [...] is the history of a city and its territory and its defence by its patron deity. As such,
it is similar to [... the Lindian Chronicle, efc.] in its motif cluster of temple-territory threatened/
epiphanic deliverance/ rejoicing-praising of devotees. One should not speak in terms of a genre,
but rather of a fopos, as these roughly contemporaneous works share a traditional, expected pat-
tern of epiphanic deliverance, a pattern which is a major contributing thread to the work of 2 Mac-
cabees as a whole."®

By doing so, Jason and the epitomator engaged in the act of ictopéewv. The profession
of faith by the seven brothers stands out decisively, as they, in their mother tongue (tj
natpi® vy, i.e., Aramaic or Hebrew),'° contrasted the king of a part of the world and
mankind with the King of the universe.””! This could also serve as a call to the epitome’s
Egyptian audience to look up at Jerusalem and, thus, endure “their” king’s rule.

183 Morrison 2009, 569.
84 Parente 1994.
18 For Daniel and 2 Maccabees, see Momigliano 1975b (Italian: Momigliano 1982, 308-321 = 1987, 41-51).
1% Dan. 1X.25 and X1.22.
187 Dan. 1X.27.
188 See van Henten 2023.
% Doran 1979, 112—113. See also Momigliano 1975b, 86—87 (Italian: Momigliano 1982, 317-318 = 1987,
48-49); Himmelfarb 1998, 30; Troiani 2008, 364; Doran 2012, 6-7.
1902 Macc 7:8; 21 and 27. See Himmelfarb 1998, 37-38.
1912 Macc 7:9 and 16.
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Conclusion

Even more detailed than Daniel, as they are emplotted as accounts of past events, yet
amidst numerous differences, 1 and 2 Maccabees incorporate the events of the two
Lagids—especially Philometor—into the history Chosen People. In short, their history
became the story of the permeability between the Egyptians and Seleucid spheres from
the perspective of the Jews themselves. Noteworthy echoes from books such as Genesis,
Deuteronomy, Jeremy, and Joel—also present in the pages featuring Philometor—merge,
in the rare mention of Ptolemy VIII, with a literary phenomenon already observed in dip-
lomatic history: a form of metonymy of the State involving the “death of the royal char-
acter.” Regarding the introductory letters of 2 Maccabees, 1 suspect that the Egyptian
monarchy occupied the thoughs of the epitomator more than those of Jason of Cyrene.
As for the vexata quaestio of identifying Philometor’s tpotoxkicia, I suspect that Ja-
son and/or the epitomator did not intend to use a technical term here but rather a highly
evocative, if not ironic, portmanteau of the courtly ceremonies. Indeed, both the author
of 1 Maccabees and Jason’s epitomator viewed precision as a means to serve their reli-
gious narrative.

ABBREVIATIONS

LS)’ — A Greek-English Lexicon. With a Revised Supplement, ed. H. G. Liddell, R. Scott, H. Stuart
Jones, Oxford.

MGH AA 5/1 — Monumenta Germaniae historica. Auctores antiquissimi, vol. 5/1: lordanis Romana
et Getica, ed. T. Mommsen, Berolini.
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